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(15. 

H U M E  AND SPINOZA 

I t  i s  s t r a n g e  t h a t  t h e r e  h a s  been so l i t t l e  i n t e r e s t  
i n  comparing t w o  g r e a t  p h i l o s o p h e r s ,  Hume and Sp inoza ,  who 
were b o t h  so impor t an t  and i n f l u e n t i a l  i n  b r i n g i n g  a b o u t  t h e  

1 
' d e c l i n e  of t r a d i t i o n a l  r e l i g i o n .  J e s s o p ' s  b ib l iog raphy  

i n d i c a t e s  no  i n t e r e s t  i n  Hume and Spinoza  up t o  t h e  1930 ' s .  
The Hume c o n f e r e n c e s  o f  1976, a s  f a r  as I have been a b l e  t o  
de te rmine ,  avoided  t h e  t o p i c . 2  
Hwne volumes, L iv ings ton  and King, H u m e ,  A Re -eva lua t ion ,  
Spinoza  i s  c i t e d  twice, and once i n c o r r e c t l y  a t  t h a t . 3  
t h e  o t h e r  hand, i n  t h e  mass ive  new Spinoza  volume e d i t e d  by 
S i e g f r i e d  Hess ing ,  Speculum Spinozanur.1 1677-1977, Hume i s  
mentioned f o u r  times, b u t  on ly  one o f  t h e s e  h a s  any real  
r e l e v a n c e  t o  Hume's views v i s - a - v i s  S p i n o z a ' s .  

Some d i s c u s s i o n  o f  Hume's comments, u s u a l l y  b r i e f ,  
o c c u r s  i n  t h e  commentators.  B.  M. Laing, i n  David Hume, 
(London 1932) , has  j u s t  t h r e e  s h o r t  r e f e r e n c e s  t o  Spinoza .  
John L a i r d ,  i n  Hume's Phi losophy of Human Na tu re ,  (Lundon 
1932) h a s  a c o u p l e  o f  c u r s o r y  r e f e r e n c e s  t o  Spinoza ,  p l u s  a 
b i t  more ex tended  s t a t e m e n t  of Pierre Bay le ' s  c r i t i q u e  of 

him.6 
(Oxford 1 9 4 0 ) ,  t h e r e  i s  one pa rag raph  on Hume and Spinoza .  

1 

I n  one of t h e  b e t t e r  new 

On 

4 

5 

I n  H.  H .  P r ice ,  Hume's Theory of t h e  E x t e r n a l  World, 
7 

I n  Norman Kemp Smith,  The Phi losophy o f  David Hume (London 
1941) , t h e r e  are t h r e e  r e f e r e n c e s  t o  Spinoza. '  
Reason and Conduct i n  Hume's T r e a t i s e  (Oxford 19461, h a s  t h e  
g r e a t e s t  number o f  r e f e r e n c e s  t o  Spinoza .  She was concerned  
t o  compare him w i t h  Hume on o t h e r  m a t t e r s  t h a n  a r e  d e a l t  
w i t h  i n  t h i s  pape r ,  namely S p i n o z a ' s  t h e o r y  o f  r eason  and 
t h e  p a ~ s i o n s . ~  I n  c o n t r a s t ,  Andrd Leroy, David lfume, ( P a r i s  

1 9 5 3 ) , h a s  j u s t  one paragraph  on Spinoza  d e a l i n g  w i t h  t h e  
i m m a t e r i a l i t y  of t h e  s o u l ; l 0  

Rachel  Kydd, 

* 
and E r n e s t  C. Mossner, i n  h i s  

. monumental L i f e  of David Hume, (Aus t in  19541, h a s  o n l y  one 
I r e f e r e n c e  t o  Spinoza  - James B e a t t i e ' s  d e n u n c i a t i o n  of Hume, 

Hobbes, Malebranche, Le ibn iz  and Spinoza." 
f a i r l y  r e c e n t  commentary by James Noxon, Spinoza  i s  mentioned 

L a s t l y ,  i n  a 
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t h r e e  t i m e s ,  b u t  n o t  f o r  a n y t h i n g  i n  Hume's t e x t .  Noxon 
does  p o i n t  o u t  (p .75)  t h a t  Spinoza  is n o t  mentioned i n  

Hume's co r re spondence .  John H.  Randal l  h a s  of f a r e d  an 
e x p l a n a t i o n  f o r  t h i s  n e g l e c t  o f  Spinoza  by Hume s c h o l a r s ,  
namely t h a t  "Hume s t a n d s  f o r  a l l  t i m e  as t h e  a n t i t h e s i s  o f  

Sp inoza  i n  h i s  thought" .  
I n  t h e  England of Hume's day ,  Spinoza  was l i t t l e  

known, b u t  s t i l l  b e t t e r  known a t  t h e  t i m e  t han  he  was i n  
F rance  or England. S p i n o z a ' s  T r a c t a t u s  T h e o l o g i c o - P o l i t i c u s  
had been  twice t r a n s l a t e d  i n t o  E n g l i s h  anonymously.14 
had been a t t a c k e d  by Bishop S t i l l i n g f l e e t ,  by John Evelyn ,  
by Berke ley  and s e v e r a l  o t h e r s . 1 5  
major  f i g u r e ,  e x c e p t  t o  t h e  E n g l i s h  Deists, and to  Hume's 
e a r l y  p a t r o n ,  t h e  C h e v a l i e r  Andrew Michael Ramsay. l6 

o f  t h e  i n f o r m a t i o n  known a b o u t  Spinoza  came from Pierre 
B a y l e ' s  His tor ica l  and C r i t i c a l  D i c t i o n a r y ,  where t h e  a r t i -  
c le  "Spinoza" is t h e  l o n g e s t  i n  t h e  D i c t i o n a r y ,  a b o u t  t h r e e  
hundred  pages  i n  l e n g t h .  

became i n t e r e s t e d  i n  Spinoza  th rough  Ramsay, and t h e n  
l e a r n e d  what h e  knew'about  Spinoza  from B a y l e ' s  a r t ic le .  
When the young David Hume went t o  France  t o  w r i t e  h i s  
A T r e a t i s e  of Human Na tu re  i n  1734, h e  went f i r s t  t o  see t h e  
C h e v a l i e r  Ramsay, who e n t e r t a i n e d  H u m e  f o r  abou t  t w o  weeks. 
Ramsay was a l e a d i n g  S c o t t i s h  Cathol ic ,  was t h e  t e a c h e r  
o f  Bonnie P r i n c e  C h a r l i e ,  a l e a d i n g  S c o t t i s h  r e v o l u t i o n a r y ,  
as w e l l  a s  t h e  Grand Master  of t h e  F r e e  Masons." With 
Ramsay's eclectic views it is n o t  odd t h a t  he had a s e r i o u s  
i n t e r e s t  i n  S p i n o z a ' s  t h e o r y ,  and t h a t  he  was composing 
answers  t o  it. Ramsay a d v i s e d  Hume abou t  h i s  own book, and 

1 

1 3  

H e  

But  Spinoza  was n o t  a 

Most 

17 

My s u s p i c i o n ,  or  h y p o t h e s i s ,  is t h a t  Hume f i r s t  

_ .  Hume f e l t  he  had t o  show Ramsay t h e  T r e a t i s e  b e f o r e  he  
b rough t  it back to  England. 

s e c t i o n  on Spinoza ,  Of the immateriality of the s o u l  , 
(T240-45) . 20  

19 

In t h e  T r e a t i s e  t h e r e  i s  a n o t  too w e l l  s t u d i e d  

In i n t r o d u c i n g  Spinoza  i n t o  t h e  d i s c u s s i o n  of 
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t h e  i m m a t e r i a l i t y  o f  t h e  s o u l ,  Hume f o l l o w s  what was commori 
p r a c t i c e  i n  h i s  day, namely t o  i n s u l t  Spinoza  and h i s  t h e o r y  
b e f o r e  d i s c u s s i n g  i t .  F i r s t  Hume s t a t e s ,  I a s s e r t ,  t h a t  
t h e  d o c t r i n e  o f  t h e  i m m a t e r i a l i t y ,  s i m p l i c i t y ,  and i n d i u i -  
s i b i l i t y  o f  a t h i n k i n g  s u b s t a n c e  i s  a t r u e  a t h e i s m ,  and 
w i l l  o e r v e  t o  j u s t i f y  a l l  t h o s e  s e n t i m e n t s ,  for which  
Spinoaa i s  so u n i v e r s a l l y  in famous  (T240).  A few l i n e s  
l a t e r  Hume went on. The fundamenta l  p r i n c i p l e  o f  t h e  a t h e -  
i s m  o f  Sp inoea  i s  t h e  d o c t r i n e  of t h e  s i m p l i c i t y  of t h e  u n i -  
v e r s e ,  and t h e  u n i t y  o f  t h a t  s u b a t a n o e ,  i n  which  he sup-  
p o s e s  b o t h  t h o u g h t  and m a t t e r  t o  i n h e r e  (T240) .  A f t e r  
expounding some more o f  S p i n o z a ' s  t h e o r y ,  Hume makes t h e  
remark f o r  which h e  is most famous on t h i s  s u b j e c t .  I b e -  
l i e v e  t h i s  b r i e f  e x p o s i t i o n  o f  t h e  p r i n c i p l e s  o f  t h a t  f a -  
mous a t h e i s t  w i l l  b e  s u f f i c i e n t  f o r  t h e  p r e s e n t  p u r p o s e ,  
and t h a t  w i t h o u t  e n t e r i n g  f a r t h e r  i n t o  t h e s e  gloomy and 
o b s c u r e  r e g i o n s ,  I s h a l l  be a b l e  t o  shew, t h a t  t h i s  h i d e o u s  
h y p o t h e s i s  i s  a l m o s t  t h e  same w i t h  t h a t  o f  t h e  i m m a t e r i a l -  
i t y  o f  t h e  s o u l ,  which  has become so  p o p u l a r  (T241!. 

What is impor t an t  t o  n o t e  i n  t h e s e  pages  is t h a t  
Hume does  n o t  a t t a c k  Spinoza, '  or h i s  h i d e o u s  h y p o t h e s i s .  
I n s t e a d  t h e  f o r c e  of t h e  p o i n t  Hume keeps  making is t h a t  a 
ve ry  popu la r  t h e o l o g i c a l  view, t h a t  of t h e  i m m a t e r i a l i t y  o f  
t h e  soul ,  i s  almost t h e  same as Sp inoza ' s  view. (The n o t e  
on p .  243 shows t h a t  Hume g o t  h i s  i n f o r m a t i o n  abou t  
Sp inoza ' s  p o s i t i o n  from B a y l e ' s  D i c t i o n a r y ) .  I n  s p i t e  o f  
t h e  concess ion  t o  t h e  r h e t o r i c a l  d e n u n c i a t i o n  o f  S p i n o z a ' s  
view, e x p e c t e d  of any p h i l o s o p h i c a l  a u t h o r  who mentioned 
him, Hume c o n c e n t r a t e d  on a much more s u b t l e  p o i n t  i n  which 
t h e  t h e o l o g i a n s  i n  g e n e r a l  became t h e  S p i n o z i s t i c  v i l l a i n s  
r a t h e r  t h a n  Spinoza  h i m s e l f .  The t h e o l o g i a n s  t r ied  t o  
u t i l i z e  t h e  d o c t r i n e  o f  t h e  i n d i v i s i b l e  s u b s t a n c e ,  t h e  

' immate r i a l  s u b s t a n c e ,  t o  accoun t  f o r  t h e  s p i r i t u a l  n a t u r e  
o f  t h e  soul. T h i s  d o c t r i n e ,  Hume i n s i s t e d  i n  t h e s e  pages ,  
was almost t h e  same a s  S p i n o z a ' s .  I f  h i s  view [ S p i n o z a ' s ]  
was t h e  h i d e o u s  h y p o t h e s i s ,  what was t h e i r s  supposed  to  be? 
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Spinoza  had c l a imed  t h a t  t h e r e  i s  only s u b s t a n c e  i n  the 

wor ld .  T h i s  s u b s t a n c e  is p e r f e c t l y  s imple  and i n d i v i s i b l e .  

I t  ex i s t s  everywhere,  w i t h o u t  any l o c a l  p re sence .  Every- 
t h i n g  known by s e n s a t i o n  o r  r e f l e c t i o n  is n o t h i n g  b u t  a 
m o d i f i c a t i o n  of t h a t  one ,  s i m p l e ,  and n e c e s s a r i l y  e x i s t e n t  
b e i n g .  There  is no  s e p a r a t e  or d i s t i n c t  e x i s t e n c e .  The 
same substmtum. i f  I may so speak ,  s u p p o r t s  t h e  most d i f -  
f e r e r t t  m o d i f i c a t i o n s ,  w i t h o u t  any d i f f e r e n c e  i n  i t s e l f ;  and 
v a r i e s  them,  w i t h o u t  any v a r i a t i o n .  Nothing can produce 
any change i n  t h e  p e r f e c t  s i m p l i c i t y  and i d e n t i t y  o f  t h i s  
s u b s t r a t i o n .  2 1  

T h i s  a c c o u n t ,  which Hume o f f e r e d  as a b r i e f  ex- 
p o s i t i o n  o f  t h e  famous a t h e i s t ' s  v iews ,  w i l l  s u f f i c e ,  he 
c l a imed ,  t o  show t h a t  S p i n o z a ' s  h ideous  h y p o t h e s i s  is  a l -  
most t h e  same as t h e  p o p u l a r  t h e o l o g i c a l  view o f  t h e  i m -  
m a t e r i a l i t y  o f  t h e  s o u l .  I f  so, t h e r e  is obvious  q u i l t  by 
a s s o c i a t i o n .  I f  S p i n o z a ' s  views are h ideous  or t e r r i b l e ,  
t h e n  what can  w e  s a y  abou t  t h e  t h e o l o g i a n s '  o p i n i o n ?  

Hume's c a s e  f o r  t h e  s i m i l a r i t y  o f  t h e  t h e o l o g i c a l  
view and t h e  h ideous  h y p o t h e s i s  o f  Spinoza  rests on p o i n t -  
i n g  o u t  t h a t  Spinoza  h o l d s  t h a t  t h e  u n i v e r s e  o f  o b j e c t s ,  
t h e  sun ,  t h e  moon, t h e  s tars ,  t h e  e a r t h ,  t h e  s e a s ,  t h e  
p l a n t s  etc.  are o n l y  m o d i f i c a t i o n s  and t h a t  t hey  i n h e r e  i n  
a s i m p l e  uncompounded and i n d i v i s i b l e  s u b j e c t .  The sys t em 
o f  t h e  t h e o l o g i a n s  i n v o l v e s  a n o t h e r  sun ,  moon and stars,  a n  
e a r t h ,  seas, etc. i n  s h o r t  e v e r y  t h i n g  I can  d i s c o v e r  or 
c o n c e i v e  i n  t h e  f i r s t  s y s t e m .  The t h e o l o g i a n s  t e l l  m e  t h a t  
t h e s e  a l s o  a r e  m o d i f i c a t i o n s ,  and m o d i f i c a t i o n s  o f  one s im- 
p l e ,  uncompounded and i n d i v i s i b l e  subs tance  (T242) . Hume 
went on t o  e x p l a i n  h i s  i r o n i c  paradox Immed ia te l y  upon which 
I am d e a f e n ' d  w i t h  t h e  n o i s e  o f  a hundred v o i c e s ,  t h a t  
t r e a t  t h e  f i r s t  h y p o t h e s i 8  [ t h a t  of Spinoza]  w i t h  d e t e s t a t -  
i o n  and s c o m ,  and t h e  second w i t h  app lause  and uener-  
a t i o n  (T242-43). Why s h o u l d  t h i s  be?  Hume f i n d s  no 
grounds  f o r  t h e  p a r t i a l i t y  i n  f a v o r  o f  t h e  t h e o l o g i c a l  hypo- 
t h e s i s .  I n  f a c t ,  bo th  hypotheses  have t h e  same f a u l t  of 
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b e i n g  u n i n t e l l i g i b l e ,  and c o n t a i n  t h e  same a b s u r d i t i e s .  
And, H u m e  contended ,  t h a t  a l t h o u g h  t h i s  argument seems e v i -  
dent  beyond a l l  doubt  and o o n t r a d i o t i o n ,  y e t  t o  make h i s  
case clear w e  w i l l  s e e  whether  a l l  the  a b s u r d i t i e s ,  ohioh 
have been found i n  the  s y s t e m  of  Spinoza ,  may no t  l i k e w i s e  
be  d i s c o v e r ' d  i n  t h a t  of  Theologians  ("243). 

Taking t h e  i n t e r p r e t a t i o n  o f  S p i n o z a ' s  a rguments  as 
t h e y  appea r  i n  B a y l e ' s  D i c t i o n a r y  (which is n o t  t h e  most 
a c c u r a t e  s o u r c e ,  though i t  may w e l l  have been  i n  Hume's day) ,  
Hume tries t o  show b a s i c  c o n t r a d i c t i o n s  i n  S p i n o z a ' s  t h e o r y .  
The most i m p o r t a n t ,  number t h r e e ,  is t h a t  t h e  one s i m p l e  
s u b s t a n c e  i n  t h e  u n i v e r s e  h a s  t o  b e  modiEied i n t o  c o n t r a -  
d i c t o r y  a t t r i b u t e s ,  e x .  round and s q u a r e .  But S p i n o z a ' s  
problem i s  t h e  same as t h a t  o f  t h e  t h e o l o g i a n s  w i t h  t h e i r  
i m m a t e r i a l  s o u l .  Hence, 

I t  appears ,  then,  t h a t  t o  wha tever  s i d e  we turn ,  
the  same d i f f i o u l t i e s  f o l l o w  u s ,  and t h a t  oe 
cannot  advance one s t e p  towards t h e  e s t a b l i s h i n g  
the  s i m p l i c i t y  and i m m a t e r i a l i t y  of the  s o u l ,  
w i t h o u t  prepar ing  the  way f o r  a dangerous and 
i r r e c o v e r a b l e  a the i sm.  (T244) 

The p a s s a g e  i n  t h e  T r e a t i s e  is  t h e  o n l y  one  i n  a l l  
o f  Hume's t e x t s  t h a t  d i s c u s s e s  Sp inoza  o v e r t l y  or even  men- 
t i o n s  him by name. I t  seems odd s i n c e  Sp inoza  is g i v e n  s u c h  
a power fu l  role i n  t h e  T r e a t i s e  s e c t i o n  i n  undermining  t h e  
a rguments  of t h e  t h e o l o g i a n s .  One would have  e x p e c t e d  Hume 
tc  r e p e a t  t h i s  p o i n t  i n  t h e  E n q u i r y  m d  t h e  Dia logues ,  or i n  
h i s  let ters,  b u t  t h e r e  i s  n o  r e f e r e n c e  a t  a l l  t o  it. 

I f  Sp inoza  d i s a p p e a r e d  as a c h a r a c t e r  i n  Hume's 
w r i t i n g s  a f t e r  t h e  T r e a t i s e ,  t h e  more i n t e r e s t i n g  r e l a t i o n  
between t h e  t w o  i r r e l i g i o u s  writers,  Hume and  Sp inoza ,  is  i n  

. t h e  comparison o f  t h e  s i m i l a r i t i e s  and d i f f e r e n c e s  of t h e i r  
. t hough t  on r e l i g i o n .  The rest  o f  t h i s  p a p e r  w i l l  d e a l  w i t h  

t h i s  a s p e c t  of t h e  r e l a t i o n s h i p  of  t h e  two, s t a r t i n g  w i t h  
t h e i r  c r i t i q u e  of p o p u l a r  r e l i g i o n s ,  a s  it a p p e a r s  i n  

' S p i n o z a ' s  E t h i c s ,  Book I ,  Appendix, and Hume's N a t u r a l  H i s -  

t o r y  of R e l i g i o n .  Hume's c r i t i q u e  i s  much more l e n g t h y ,  



70. 

s i n c e  i t  is p r a c t i c a l l y  h i s  whole book, whereas S p i n o z a ' s  
is j u s t  a few pages  t acked  on t o  h i s  e x p l a n a t i o n  o f  t h e  
n a t u r e  o f  God. ( H u m e ' s  book, w i t h  t h e  b i z a r r e  t i t l e ,  t h e  
N a t u r a l  H i s t o r y  o f  R e l i g i o n ,  c o u l d  p r a b a b l y  n o t  have been 
w r i t t e n  had Spinoza  n o t  paved t h e  way i n  t h e  T r a c t a t u s  
T h e o l o g i c o - P o l i t i c u s  f o r  t h e  h i s t o r i c a l  and p s y c h o l o g i c a l  
and s o c i o l o g i c a l  e v a l u a t i o n  of r e l i g i o n .  Hume may, however, 
have g o t t e n  h i s  i n s p i r a t i o n  from some of  t h e  E n g l i s h  Deists, 

who i n  t u r n  g o t  t h e i r s  from S p i n o z a ) .  
Hume b e g i n s  h i s  book by d e c l a r i n g  t h a t  
The whole frame of nature bespeaks an i n t e l l i g e n t  
author;  and no r a t i o n a l  enqu i rer  can, a f t e r  
s e r i o u s  r e f l e c t i o n ,  suspend h i s  b e l i e f  a moment 
w i t h  regard t o  the primary p r i n c i p l e s  of genuine 
Theism and R e l i g i o n .  22 

These p r i n c i p l e s ,  e n u n c i a t e d  th roughou t  t h e  N a t u r a l  History 
of  R e l i g i o n ,  are t h a t  t h e  o r d e r  o b s e r v a b l e  i n  n a t u r e  be- 
speaks  an  o r d e r e r .  A l l  r e a s o n a b l e  men presumably r e c o g n i z e  
t h i s  f a c t .  (The book is devo ted  main ly  t o  d e a l i n g  w i t h  un- 
r e a s o n a b l e  r e l i g i o u s  v i ews) .  Spinoza  b e i n g s  t h e  Appendix 
summariaing what a r a t i o n a l  pe r son  w i l l  know a b o u t  God, i f  
h e  had s t u d i e d  Book I. 

I n  t h e  f o r e g o i n g  I have e x p l a i n e d  t h e  n a t u r e  and 
p r o p e r t i e s  o f  God. I have shown t h a t  he  neces-  
s a r i l y  e x i s t s ,  t h a t  he  is one: t h a t  he  is ,  and 
acts  s o l e l y  by t h e  n e c e s s i t y  of h i s  own n a t u r e ;  
t h a t  he is t h e  f r e e  c a u s e  o f  a l l  t h i n g s ,  and how 
h e  i s  so: t h a t  a l l  t h i n g s  are i n  God, and so 
depend on him, t h a t  w i t h o u t  him t h e y  c o u l d  n e i t h e r  
e x i s t  n o r  b e  conce ived;  l a s t l y  t h a t  a l l  t h i n g s  
are p rede te rmined  by God, n o t  t h rough  H i s  w i l l  or  
a b s o l u t e  f i a t ,  b u t  from t h e  very  n a t u r e  of God or 
i n f i n i t e  power.23 
Although Hume and Spinoza  d i f f e r  r a d i c a l l y  abou t  

what t h e  r a t i o n a l  or r e a s o n a b l e  pe r son  w i l l  know abou t  God, 
t h e r e  i s  an amazing s i m i l a r i t y  i n  what t h e y  t h i n k  t h e  un- 
r e a s o n a b l e ,  or  uneduca ted  masses w i l l  b e l i e v e  abou t  r e l i g i o n .  
The f i r s t  matter w i l l  be d i s c u s s e d  l a te r  on. Here w e  w i l l  
t u r n  t o  t h e i r  j o i n t  a n a l y s i s  o f  p o p u l a r  r e l i g i o n .  

t h e  E t h i c s ,  d i s c u s s e s  t h e  misconcept ions  many peop le  have 
S p i n o z a , ' a t  t h e  ou t se t  o f  t h e  Appendix t o  Book I o f  
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about  God, and t h e  b i z a r r e  p o p u l a r  r e l i g i o n s  t h e y  c o n s t r u c t  
a s  a r e s u l t .  The misconcep t ions ,  he  d e c l a r e s  " s p r i n g  from 
t h e  n o t i o n  commonly e n t e r t a i n e d ,  t h a t  a l l  t h i n g s  i n  n a t u r e  
a c t  a s  men themselves  a c t ,  namely wi th  an end i n  view." But 

why shou ld  peop le  b e l i e v e  t h a t  God a c t s  t h i s  way? People  
are prone  t o  a d o p t  t h i s  view, b u t  a s  Spinoza  i n s i s t s ,  it i s  
f a l s e .  Y e t  i n  s p i t e  o f  i t s  f a l s i t y  it h a s  g iven  rise to  
p r e j u d i c e s  "about  good and bad ,  r i g h t  and wrong, p r a i s e  and 
blame, o r d e r  and confus ion"  ( a  p o i n t  Hume would d e f i n i t e l y  
n o t  a g r e e  w i t h ) ,  "beauty  and u g l i n e s s  and t h e  l i k e " .  2 4  

P e o p l e ' s  t h e o r i e s  abou t  what  i s  go ing  on s t a r t  from 
t h e  f a c t  t h a t  a l l  men a r e  born  i g n o r a n t  o f  t h e  causes o f  
t h i n g s .  Y e t  everyone  has  t h e  d e s i r e  t o  s e e k  f o r  what i s  
u s e f u l  t o  him, and i s  consc ious  of. such  a d e s i r e .  So men 
t h i n k  themselves  f r e e ,  and indeed  know n o t h i n g  of t h e  
a c t u a l  c a u s e s .  They a c t  t e l e o l o g i c a l l y  and " t h u s  i t  comes 
to  p a s s  t h a t  t h e y  o n l y  look f o r  a knowledge o f  t h e  f i n a l  
c a u s e s  o f  e v e n t s ,  and when t h e s e  are l e a r n e d ,  t h e y  are con- 
t e n t ,  a s  hav ing  no c a u s e  f o r  f u r t h e r  doubt" .  T h e y ' f i n d  pur- 
poses  i n  e v e r y t h i n g ,  t h e  e y e s  f o r  s e e i n g ,  t h e  t e e t h  f o r  
chewing, he rbs  and an ima l s  f o r  y i e l d i n g  food ,  t h e  sun for 
g i v i n g  l i g h t ,  t h e  sea f o r  b r e e d i n g  f i s h .  Peop le  "come t o  
look on t h e  whole o f  n a t u r e  as a means f o r  o b t a i n i n g  such  
conveniences ."  (Hume, as w e  s h a l l  see, b e l i e v e s  t h i s  t h e  
ou t look  of t h e  r e a s o n a b l e  man i n  examining n a t u r e ) .  S i n c e  
peop le  d i d  n o t  make t h e s e  conveniences ,  t h e y  t h i n k  t h e y  have  
reason  f o r  b e l i e v i n g  t h a t  some o t h e r  b e i n g  made them f o r  
human use .  

As t h e y  look upon t h i n g s  a s  means, t h e y  canno t  
b e l i e v e  them t o  be s e l f - c r e a t e d ;  b u t  j udg ing  
from t h e  means which t h e y  are accustomed t o  pre-  
p a r e  f o r  t hemse lves ,  t hey  are bound t o  b e l i e v e  i n  
some r u l e r  or  r u l e r s  of t h e  u n i v e r s e  endowed w i t h  
human freedom, who have a r r anged  and adap ted  
e v e r y t h i n g  f o r  human use .  

S i n c e  they  have no d a t a  on t h e  sub jec t ,  t hey  i n t e r p r e t  t h e  
behav io r  o f  such  rulers accord ing  t o  human s t a n d a r d s ,  namely 
t h a t  t h e  gods o r d a i n e d  e v e r y t h i n g  f o r  t h e  use  o f  man. 2 5  
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The beg inn ings  of t h e  s u p e r s t i t i o u s  n o n s e n s e i n  human 
b e l i e f  on t h i s  subject s t a r t s  w i t h  t h e  f a c t  t h a t  "everyone  

though t  o u t  Ear h i m s e l f ,  a c c o r d i n g  t o  h i 6  a b i l i t i e s ,  a d i f -  
f e r e n t  way o f  worsh ipping  God, so t h a t  God might l ove  him 
more than  h i s  f e l l o w s ,  and d i r e c t  t h e  whole c o u r s e  of n a t u r e  
f o r  t h e  s a t i s f a c t i o n  o f  h i s  b l i n d  c u p i d i t y  and i n s a t i a b l e  
a v a r i c e . "  The p r e j u d i c e  deve loped  i n t o  s u p e r s t i t i o n .  People  
t r i e d  t o  e x p l a i n  t h a t  n a t u r e  does  n o t h i n g  i n  v a i n ,  n o t h i n g  
t h a t  i s  u s e l e s s  t o  man. The r e s u l t  o f  t h i s ,  acco rd ing  t o  
Sp inoza ,  is t h a t  peop le  "only  seem t o  have demons t r a t ed  t h a t  
n a t u r e ,  t h e  gods,  and men are a l l  mad t o g e t h e r . "  The mad- 
n e s s  was t h e  r e s u l t  o f  t r y i n g  t o  e x p l a i n  "some h indrances"  
such  as storms, e a r t h q u a k e s ,  d i s e a s e s .  People ,  i n  p o p u l a r  

r e l i g i o n ,  d e c l a r e d  t h a t  such  t h i n g s  t a k e  p l a c e  "because  
t h e  gods a r e  angry  a t  some wrong done them by men, or a t  
some f a u l t  committed i n  t h e i r  worsh ip ."  But d a i l y  e x p e r i -  
ence  e x h i b i t e d  " t h a t  good and e v i l  f o r t u n e s  f a l l  t o  
t h e  l o t  o f  p i o u s  and impious a l i k e . "  However, peop le  would 
n o t  g i v e  up " t h e i r  i n v e t e r a t e  p r e j u d i c e ,  f o r  i t  was more 
e a s y  f o r  them t o  class such  c o n t r a d i c t i o n s  among o t h e r  un- 
known t h i n g s  o f  whose use  t h e y  were i g n o r a n t ,  and t h u s  t o  
r e t a i n  t h e i r  a c t u a l  and i n n a t e  c o n d i t i o n  o f  i gnorance ,  t h a n  
t o  d e s t r o y  t h e  whole f a b r i c  o f  t h e i r  r e a s o n i n g  and s t a r t  
a f r e s h . " 2 6  
ments f a r  t r a n s c e n d  human unde r s t and ing .  

g r e a t  i n t e l l e c t u a l  menace. W e  have  on ly  been saved  from i t s  
permanent b a l e f u l  e f f e c t s  by mathematics.  

Thus, t h e  p o p u l a r  view became t h a t  God's judg- 

Spinoza  sees t h i s  form of t h e  p o p u l a r  view a s  a 

Such a d o c t r i n e  (o f  God's unknowabi l i ty  because  
o f  h i s  t r anscendence )  might w e l l  have s u f f i c e d  
t o  c o n c e a l  t h e  t r u t h  from t h e  human r a c e  f o r  a l l  
e t e r n i t y ,  i f  mathematics had n o t  f u r n i s h e d  a n o t h e r  
s t a n d a r d  o f  v e r i t y  i n  c o n s i d e r i n g  s o l e l y  t h e  
e s s e n c e  and p r o p e r t i e s  o f  f i g u r e s  w i t h o u t  r e g a r d  
t o  t h e i r  f i n a l  causes .27  
I n s t e a d  o f  t h e  unde r s t and ing  of e v e n t s  t h a t  can  be  

ga ined  through mathemat ics ,  t h e  f o l l o w e r s  o f  p o p u l a r  reli- 
g ion  "Anxious t o  d i s p l a y  t h e i r  t a l e n t  i n  a s s i g n i n g  f i n a l  
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c a u s e s ,  have impor ted  a new method of argument i n  p roof  o f  
t h e i r  t h e o r y ,  namely, a r e d u c t i o n ,  n o t  t o  t h e  i m p o s s i b l e ,  
b u t  t o  ignorance ,  t h u s  showing t h a t  t h e y  have  n o  o t h e r  
method of e x h i b i t i n g  t h e i r  d o c t r i n e . "  Spinoza  t a k e s  t h e  
example o f  a s t o n e  f a l l i n g  on someone's head and k i l l i n g  
him. The f o l l o w e r  of p o p u l a r  r e l i g i o n  w i l l  demons t r a t e  
t h a t  t h e  s t o n e  f e l l  i n  order t o  k i l l  t h e  man, f o r  God must 
have w i l l e d  what happened. I f  one t r ies  t o  a r g u e  t h a t  t h e  
e v e n t s  cou ld  have happened by chance, t h e  way t h e  wind w a s  
blowing, etc. t h e y  a s k  t h e n  why was t h e  wind blowing t h i s  
way? And i t  w i l l  a l l  be t r a c e d  t o  God's a c t i o n s  t h a t  w e  
canno t  comprehend. "So t h e y  w i l l  pu r sue  t h e i r  q u e s t i o n s  
from c a u s e  to  cause, till a t  l a s t  you take  r e f u g e  i n  t h e  
w i l l  o f  God, i n  o t h e r  words,  t h e  s a n c t u a r y  of ignorance. ' '28 

Spinoza  went on i n  h i s  a t t a c k  on t h e  t h e o r y  of pop- 
u l a r  r e l i g i o n  b y  a s s e r t i n g  t h a t  "anyone who s e e k s  f o r  t h e  
t r u e  causes o f  miracles, and s t r i v e s  t o  unde r s t and  n a t u r a l  
phenomena a s  an i n t e l l i g e n t  be ing ,  and n o t  t o  gaze  a t  them 
[ t h e  n a t u r a l  phenomenal l i k e  a f o o l ,  is set  down a s  an 
inpious h e r e t i c  by t h o s e ,  whom t h e  masses adore  a s  t h e  i n t e r -  
p r e t e r s  o f  n a t u r e  and t h e  gods."29 The r a t i o n a l  man, k. 
t h e  impious h e r e t i c ,  knows t h a t  i f  i gnorance  w e r e  removed, 
t h e  a u t h o r i t y  of r e l i g i o u s  l e a d e r s  would be  removed a s  w e l l .  
(Here one f e e l s  s t r o n g l y  S p i n o z a ' s  a c t u a l  l i f e  s i t u a t i o n .  

H e  was b e i n g  denounced as an impious h e r e t i c  f o r  o f f e r i n g  
1,is  r a t i o n a l  answers t o  r e l i g i o u s  q u e s t i o n s .  I n  1675 h e  
dec ided  n o t  t o  p u b l i s h  t h e  E t h i c s ,  which had been com- 
p l e t e d  by then ,  because  o f  a l l  o f  t h e  f l a k  he  a n t i c i p a t e d  
from t h e  r n i n i s t e r ~ . ~ '  I t  was on ly  p u b l i s h e d  a f t e r  he  had 
d i e d  i n  1677. Hume a l s o  s u f f e r e d  from t h e  r e a c t i o n  o f  
b i g o t s  when he  sough t  a u n i v e r s i t y  p o s i t i o n .  And p a r t l y  
because  he became known a s  t h e  " g r e a t  i n f i d e l " ,  he  de l ayed  
p u b l i c a t i o n  o f  h i s  Dia logues  u n t i l  a f t e r  h i s  death.31) 

Return ing  t o  Sp inoza ' s  c r i t i q u e  o f  p o p u l a r  r e l i g i o n ,  
he saw i t  as i n t r o d u c i n g  a va lue  sys tem i n  which "Every- 
t h i n g  which conduces t o  h e a l t h  and t h e  worsh ip  o f  God they  
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have c a l l e d  @, e v e r y t h i n g  which h i n d e r s  t h e  ob jec t  they  
have s t y l e d  bad". People  who do  n o t  unde r s t and  t h e  n a t u r e  
o f  t h i n g s ,  and only imagine them " a f t e r  a f a s h i o n " ,  m i s t a k e  
t h e i r  imag ina t ion  f o r  unde r s t and ing ,  and f i r m l y  b e l i e v e  
t h e r e  i s  an o r d e r  i n  t h i n g s .  T h i s  b e l i e f  (which w e ' l l  see 
Hume was a g r e a t  b e l i e v e r  i n )  is  t h e  r e s u l t ,  Spinoza  claimed, 
of "be ing  r e a l l y  i g n o r a n t  b o t h  o f  t h i n g s  and t h e i r  own 
n a t u r e . "  Exper i ences  which are e a s y  t o  remember are c a l l e d  
we l l -o rde red ,  o t h e r s  are i l l - o r d e r e d  or  confused .  W e  p r e f e r  
o r d e r  t o  c o n f u s i o n  and act  " a s  though t h e r e  w e r e  any order 

i n  n a t u r e ,  e x c e p t  i n  r e l a t i o n  t o  o u r  imag ina t ion  - and s a y  
t h a t  God h a s  c r e a t e d  a l l  t h i n g s  i n  o rde r . "  Thus imagi- 
n a t i o n  is a t t r i b u t e d  t o  God, u n l e s s  t h e  p o p u l a r  t h e o r y  i s  
t o  be t h a t  "God foresaw human i m a g i n a t i o n ,  and a r r a n g e d  
e v e r y t h i n g ,  so t h a t  it s h o u l d  be  most e a s i l y  imagined."32 

Peop le ,  w i t h  such  a view, t h i n k  t h a t  some a s p e c t s  o f  
n a t u r e  are ug ly ,  some b e a u t i f u l ,  some f r a g r a n t ,  some f e t i d ,  
some n o i s y ,  some harmonious,  e tc .  I n  f a c t ,  " t h e r e  are men 
l u n a t i c  enough t o  b e l i e v e ,  t h a t  even  God h imse l f  t a k e s  
p l e a s u r e  i n  harmony." T h i s  seems t o  show " t h a t  everyone  
judges  of t h i n g s  a c c o r d i n g  t o  t h e  s ta te  of h i s  b r a i n ,  o r  
r a t h e r  mis t akes  f o r  t h i n g s  t h e  forms o f  h i s  imag ina t ion .  W e  
need no  l o n g e r  wonder t h a t  t h e r e  have  a r i s e n  a l l  t h e  con t ro -  
v e r s i e s  w e  have wi tnes sed ,  and f i n a l l y ,  s c e p t i c i s m . "  A l l  of  
t h i s  shows t h a t  peop le  d i f f e r  i n  t h e i r  e v a l u a t i o n s  o f  what 
i s  go ing  on. What seems good t o  one pe r son  seems bad t o  
somebody else. "Men judge  of t h i n g s  acco rd ing  t o  t h e i r  men- 
t a l  d i s p o s i t i o n ,  and r a t h e r  imagine than  unde r s t and ;  f o r ,  
i f  t h e y  unde r s tood  phenomena, t h e y  would, as mathematics 
a t t e s t ,  be convinced ,  i f  n o t  a t t r a c t e d  by what I have 
urged ."33  For  Spinoza  t h e  c o n t e s t  between t h e  mathemat ica l -  . 

r a t i o n a l  unde r s t and ing  o f  t h e  wor ld  and p o p u l a r  r e l i g i o n  as 

i m a g i n a t i o n  and p e r s o n a l  b e l i e f  i s  always what is  a t  t h e  
h e a r t  o f  t h e  c o n t r o v e r s y  a b o u t  what i s  t r u e  r e l i g i o n .  

Sp inoza  goes  on t o  p o i n t  o u t  t h a t  a l l  of t h e  exp la -  
n a t i o n s  commonly g iven  of n a t u r e  ( i n  popu la r  r e l i g i o n )  a r e  
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more modes o f  imagin ing  "and do n o t  i n d i c a t e  t h e  t r u e  n a t u r e  
of anyth ing .  " Arguments drawn from this imaginary  m a t e r i a l  

are e a s i l y  r e b u t t e d .  3 4  

Then Spinoza  r e t u r n s  t o  a p o i n t  h e  s t a r t e d  o u t  on, 
and which i n  a n o t h e r  form i s  c e n t r a l  i n  Hume 's  d i s c u s s i o n  o f  
popu la r  r e l i g i o n ,  namely, " I f  a l l  t h i n g s  f o l l o w  from a neces-  
s i t y  of t h e  a b s o l u t e l y  p e r f e c t  n a t u r e  of G o d ,  why a r e  t h e r e  
so many i m p e r f e c t i o n s  i n  n a t u r e ?  such ,  f o r  i n s t a n c e ,  a s  
t h i n g s  c b r r u p t  t o  t h e  p o i n t  o f  p u t r i d i t y ,  loathsome deform- 

i t y ,  con fus ion ,  e v i l ,  s i n ,  etc." I n  p o p u l a r  r e l i g i o n  t h e  
i n t e r e s t  i n  and concern  w i t h  t h e  i m p e r f e c t i o n s  i n  t h e  wor ld ,  
is, a s  Spinoza  sa id ,  a t  t h e  outset ,  one o f  t h e  t h i n g s  t h a t  
e x c i t e s  p e o p l e ' s  imag ina t ions  and makes them b e l i e v e r s .  T h i s  
p o i n t  Hume made c e n t r a l  i n  h i s  a n a l y s i s  o f  what is wrong 
w i t h  popu la r  r e l i g i o n .  
were more s t r u c k  i n  t h e i r  i m a g i n a t i o n s  by t h e  d e f o r m i t i e s  i n  
n a t u r e  than  by t h e  o r d e r  i n  it. S p i n o z a ' s  f i n a l  answer t o  
t h o s e  who are so impressed  by t h e  d i s o r d e r  i n  t h e  wor ld  is, 

Both Hume and Spinoza  saw t h a t  peop le  

But t h e s e  r e a s o n e r s  are, a s  I have s a i d ,  e a s i l y  
confu ted ,  f o r  t h e  p e r f e c t i o n  of t h i n g s  i s  to  be 
reckoned on ly  from t h e i r  own n a t u r e  and power; 
t h i n g s  are n o t  more or less p e r f e c t ,  a c c o r d i n g  
a s  t h e y  d e l i g h t  or  o f f e n d  human s e n s e s ,  or accord-  
i n g  as t h e y  are s e r v i c e a b l e  or repugnant  t o  man- 
k ind .  35 
Spinoza ' s  a n a l y s i s  o f  p o p u l a r  r e l i g i o n  is one  of 

t h o  f i r s t  t o  t r y  t o  expose  t h e  poor  r e a s o n i n g  and t h e  poor  
c o n c l u s i o n s  invo lved .  The c o n t r a s t  f o r  Spinoza  was a lways  
between a r a t i o n a l  a n a l y s i s  of how t h e  wor ld  o p e r a t e s ,  and 
t h e  role o f  God i n  t h e  wor ld  (he  had j u s t  deve loped  h i s  pan- 
the ism i n  Book I of t h e  E t h i c s ) .  The b a s i c  f law i n  p o p u l a r  
r e l i g i o n  was t h a t  i t  d i d  n o t  employ r eason  to d e a l  w i t h  

. t h e o l o g i c a l  t o p i c s .  And f o r  Spinoza ,  t h e  foremost  c r i t i c  
o f  p o p u l a r  r e l i g i o n  i n  t h e  1 7 t h  c e n t u r y ,  t h e  employment o f  
r eason  meant f o l l o w i n g  Sp inoza ' s  a n a l y s i s  of G o d  or n a t u r e ,  

' which i n  t u r n  meant denying  any t e l e o l o g i c a l  i n t e r p r e t a t i o n  
of n a t u r a l  e v e n t s ,  as a r e a l  e x p l a n a t i o n  of what is go ing  
on. A t e l e o l o g i c a l  i n t e r p r e t a t i o n  is j u s t  t h e  way human 
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b e i n g s  look  a t  e v e n t s ,  i n  t , ? r m s  of t h e i r  own i n t e r e s t s ,  and 
h a s  n o t h i n g  t o  do  w i t h  what is  r e a l l y  happening  (which can  

b e s t  b e  e x p l a i n e d  m a t h e m a t i c a l l y ) .  
From t h e  o u t s e t  Spinoza  r a i s e d  a p o i n t  t h a t  H u m e  

was to make c e n t r a l ,  namely t h a t  t h e  a d h e r e n t s  o f  popu la r  
r e l i g i o n  a r e  more impressed  by t h e  i r r e g u l a r i t i e s  i n  t h e  
n a t u r a l  wor ld  than  by t h e  r e g u l a r i t i e s .  Ea r thquakes ,  d i s -  
eases, e tc .  became t h e  ev idence  t h a t  t h e  gods were angry  
abou t  some human behav iour  and had t o  b e  p l a c a t e d .  Hum, 
a s  w e  s h a l l  see, hammered a t  t h e  p o i n t  t h a t  t h e  b e l i e v e r  i n  
p o p u l a r  r e l i g i o n ,  t h e  un reasonab le  man, w a s  more impressed  
by d i s o r d e r ,  l i k e  e a r t h q u a k e s ,  i n  t h e  world than  by t h e  or- 
der. The un reasonab le  man t h e n  c o n s t r u c t e d  a r e l i g i o u s  be- 
l i e f  a c c o r d i n g l y .  On t h i s  p o i n t ,  which i s  c r u c i a l  i n  H u m e ' s  
e x p o s i t i o n ,  he  and Spinoza  ag reed  and s a w  t h e  impor tance  of 
t h i s  e f f e c t  o f  d i s o r d e r  on i r r a t i o n a l  t h i n k i n g .  And t h e y  
bo th  s a w  t h a t  i t  was j u s t  a c a s e  of be ing  o v e r l y  impressed  
by d i s o r d e r ,  or o f  b e i n g  i r r a t i o n a l  i n  i n t e r p r e t i n g  e v e n t s .  
T h i s  b a s i c  misconcept ion  l a y  a t  t h e  h e a r t  of c o n s t r u c t i n g  
f a l s e  r e l i g i o n s .  

I f  t h e  m i s i n t e r p r e t a t i o n  of d i s o r d e r  is so impor t an t  
f o r  b o t h  Spinoza  and Hume i n  a c c o u n t i n g  f o r  f a l s e  r e l i g i o n ,  
what  shou ld  r e p l a c e  t h i s  misguided  view? Here Hume and 
Spinoza  d i f f e r  g r e a t l y .  F o r  Sp inoza ,  t h e  m i s i n t e r p r e t a t i o n  
l e a d s  t o  t h e  view t h a t  "God's judgments f a r  t r anscend  human 
unde r s t and ing" .  
t i es  would have concea led  t h e  genuine  t r u t h  from t h e  human 
race f o r  a l l  e t e r n i t y ,  i f  mathematics had n o t  p rov ided  
a n o t h e r  s t a n d a r d  o f  t r u t h .  T h i s  s t a n d a r d  e l i m i n a t e d  any 
f i n a l  c a u s e s  or t e l e o l o g y  a s  p a r t  of t h e  e x p l a n a t i o n  o f  God 
or Nature .  

T h i s  d o c t r i n e  o f  i gnorance  o f  God's a c t i v i - '  

I t  i s  h e r e  t h a t  Hume's a n a l y s i s  d i f f e r s  so  g r e a t l y  
from S p i n o z a ' s .  Before  g e t t i n g  i n t o  H u m e ' s  argument,  i t  i s  
i m p o r t a n t  t o  remember t h a t  i t  appea r s  i n  a work e n t i t l e d  
The N a t u r a l  H i s t o r y  o f  R e l i g i o n ,  w r i t t e n  i n  1749-51, t h e  same 
t i m e  as  t h e  f i r s t  d r a f t  o f  t h e  Dia logues  Concern ing  N a t u r a l  
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R e l i g i o n .  The argument i s  p a r t l y  h i s t o r i c a l  a b o u t  how re- 
l i g i o n s  deve lop .  To t h i s  e x t e n t  it s h o u l d  p e r h a p s  be  c o m -  

pa red  t o  S p i n o z a ' s  T r a c t a t u s  T h e o l o g i c o - P o l i t i c u s  r a t h e r  

t h a n  t o  t h e  Appendix of  Book I of t h e  E t h i c s .  We w i l l  com- 
p a r e  one p o i n t  w i t h  t h e  T r a c t a t u s ,  t h a t  of m i r a c l e s .  Other -  

w i s e  t h e  d i f f e r e n c e s  and s i m i l a r i t i e s  o f  Hume's and Sp inoza ' s  

views come o u t  more c l e a r l y  I b e l i e v e  by j u x t a p o s i n g  t h e  

Appendix of  Book I o f  t h e  E t h i c s  w i t h  t h e  N a t u r a l  H i s t o r y  of 
R e l i g i o n .  

I n  l i n e  w i t h  i t s  h i s t o r i c a l  c h a r a c t e r ,  H u m e  sees 

popu la r  r e l i g i o n  as a t  f i r s t  t h e  r e s u l t  o f  b a r b a r o u s  l i v i n g .  
A r a t i o n a l  b e i n g  coming i n t o  t h i s  wor ld  would a sk  whence t h i s  
wonderful  scene a r o s e .  But t h e  b a r b a r o u s  be ing  such a s  a 
man i s  on the  f i r s t  o r i g i n  o f  s o c i e t y ,  h a s  n o  t i m e  t o  admire  
t h e  r e g u l a r  f a c e  of n a t u r e .  The more r e g u l a r  and un i fo rm 
some a s p e c t  of n a t u r e  is, t h e  more f a m i l i a r  h e  is w i t h  it, 
and  t h e  less l i k e l y  h e  i s  t o  s c r u t i n i z e  and examine it. How- 
e v e r ,  on t h e  o t h e r  hand, A monstrous b i r t h  e x c i t e s  h i s  
c u r i o s i t y ,  and i s  deemed a prod igy  (NHR312). Such an  e v e n t  
a l a rms  t h e  b a r b a r o u s  man by i t s  n o v e l t y .  I t  immedia te ly  
makes him tremble, and  l e a d s  him t o  t h e  p r a c t i c e s  of p o p u l a r  

r e l i g i o n ,  s a c r i f i c i n g  and p r a y i n g .  
I f  one tr ies to  g e t  t h e  b a r b a r o u s  man t o  see t h e  

problem of e x p l a i n i n g  why t h i n g s  happen , o r d i n a r y ,  r e g u l a r  

e v e n t s  w i l l  j u s t  be  a c c e p t e d  w i t h o u t  a n a l y s i s .  On t h e  o t h e r  
ha;id, Hume i n s i s t e d  i f  men were a t  f t r s t  l e d  i n t o  the  b e l i e f  
o f  one Supreme Being,  by reasoning from t h e  frame of  n a t u r e ,  
t h e y  c o u l d  n e v e r  g i v e  up t h i s  view i n  o r d e r  t o  embrace t h e  
p o p u l a r  one of p o l y t h e i s m  (which Hume claims i s  h i s t o r i c a l l y  
p r i o r  t o  t h e i s m  as t h e  basic r e l i g i o u s  o u t l o o k .  (NHR312) 

Po ly the i sm,  Hume a r g u e s ,  i s  t h e  r e s u l t  of concen- 
t r a t i n g  on  t h e  n a s t y  e v e n t s  t h a t  o c c u r  i n  t h i s  wor ld ,  ex- 
p l a i n i n g  them th rough  t h e  a c t i v i t i e s  of m u l t i p l e  d e i t i e s ,  

and i g n o r i n g  t h e  e v i d e n c e s  of  u n i v e r s a l  o r d e r  t h a t  might  
accoun t  f o r  t h e s e  e v e n t s .  On the  o t h e r  hand ,  i f ,  Zeuving 
the  works of  na ture ,  we t r a c e  the  f o o t s t e p s  of i n v i s i b l e  
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power i n  t h e  vai.ious a n d  c o n t r a r y  e v e n t s  o f  human I . i f e ,  i ~ e  
a r e  n e o e s o a r i l y  l e d  i n t o  p o l y t h e i s m  and t o  t h e  acknowledge-  

meNt of s e v e r a l  l i m i t e d  and i m p e r f e c t  d e i t i e s .  Stormy and 

o t h e r  wea the r  c o n d i t i o n s  d e s t r o y  c r o p s .  S i c k n e s s  and p e s t i -  

l e n c e  can  d e s t r o y  even a p rospe rous  n a t i o n .  Wars change 
t h e  power and s t a t u s  of n a t i o n s .  I n  s h o r t ,  t h e  c o n d u c t  o f  
e v e n t s ,  o r  u h a t  we c a l l  t h e  p l a n  o f  a p a r t i c u l a r  p r o v i d e n c e ,  
i s  so  f u l l  o f  v a r i e t y  and u n c e r t a i n t y ,  t h a t  i f  we suppose  i t  
i m m e d i a t e l y  o r d e r e d  by any i n t e l l i g e n t  b e i n g s ,  we mus t  a c k -  
nowledge  a c o n t r a r i e t y  i n  t h e i r  d e s i g n s  und i n t e n t i o n s .  
There  i s  a c o n s t a n t  combat o f  oppos ing  powers. As a r e s u l t  
e a c h  n a t i o n  has  deve loped  i t s  t i t u l a r  d e i t y .  Each e lement  
i n  t h e  wor ld  is s u b j e c t e d  t o  i t s  own i n v i s i b l e  power or a g e n t  

o r  god. Each god h a s  a d i f f e r e n t  p rov ince  t h a t  i s  s e p a r a t e  

from a n o t h e r .  H i s  a c t i o n s  are v a r i a b l e .  Sometime he pro-  
tects  us, sometimes he abandons u s .  Through p r a y e r ,  s a c r i -  

f i c e s ,  r i tes and ceremonies ,  and t h e  manner i n  which they  

a r e  per formed,  a r e  t h e  e o u r c e s  o f  h i e  f a v o u r  or e n m i t y ,  and 
produce  a l l  t h e  good or  i l l  f o r t u n e ,  which  a r e  t o  be  f o u n d  
amongs t  mankind (NHR314-315). 

So Hume con tends  t h a t  i n  a l l  o f  t h e  c o u n t r i e s  t h a t  

embraced po ly the i sm,  r e l i g i o n  f i r s t  arose n o t  from t h e  con- 
t e m p l a t i o n  of t h e  works of n a t u r e .  Ra the r  i t  a r o s e  from a 

conce rn  r e g a r d i n g  t h e  e v e n t s  i n  t h e  wor ld ,  and from t h e  
i n c e s s a n t  hopes and f e a r s  which a c t u a t e  t h e  human mind. N o  
r a t i o n a l  e f f o r t  was i n v o l v e d  i n  coming t o  t h e  p o l y t h e i s t i c  

view o f  l i f e .  Ra the r ,  peop le  were mot iva t ed  by t h e  anx ious  
concern  f o r  h a p p i n e s s ,  t h e  d r e a d  o f  f u t u r e  mise ry ,  t h e  terror 
o f  d e a t h ,  t h e  t h i r s t  o f  revenge ,  t h e  a p p e t i t e  f o r  food and 
o t h e r  n e c e s s a r i e s .  Concerned w i t h  hopes and f e a r s  o f  t h i s  
k i n d ,  men s c r u t i n i a e ,  w i t h  a t r e m b l i n g  c u r i o o i t y ,  t h e  c o u r s e  
o f  f u t u r e  c a u s e s ,  and eramine  t h e  v a r i o u s  and c o n t r a r y  e v e n t e  
o f  human l i f e .  And i n  t h i s  d i s o r d e r e d  e c e n e ,  w i t h  e y e s  s t i l l  
more d i s o r d e r e d  and a s t o n i s h e d ,  t h e y  s e e  t h e  f i r s t  o b s c u r e  
t r a c e s  o f  d i o i n i t y  (NHR315-316). ( I  d o n ' t  want t o  go i n t o  
t h e  e x t r e m e l y  complex problem of a s s e s s i n g  what Hume h imsel f  
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r e a l l y  b e l i e v e d  a b o u t  h i s  " p r o f e s s e d "  t h e i s t  and  t e l e o l o g i -  
c a l  v i e w s .  Noxon a n d  Y a n d e l l  h a v e  r e c e n t l y  p r o p o s e d  t w o  
answers.36 
Hume's s t a t e m e n t  of h i s  t h e i s m  a t  f a c e  v a l u e ,  s i n c e  what  i s  
r e l e v a n t  h e r e  i s  t h e  c o m p a r i s o n  of Hume's s t a t e d  v i e w s  w i t h  

t h o s e  o f  S p i n o z a )  . 

F o r  t h e  p u r p o s e s  o f  t h i s  p a p e r ,  I w i l l  t a k e  

I n  s e c t i o n  111 Hume o f f e r s  a n  a c c o u n t  o f  p o p u l a r  

r e l i g i o n  v e r s u s  p h i l o s o p h y  which  i s  v e r y  close t o  t h e  v i e w s  
w e  have  s e e n  o f  S p i n o z a ' s  on  t h i s  s u b j e c t .  W e  come i n t o  
t h i s  w o r l d  where t h e  t r u e  s p r i n g s  and causes  of e v e r y  even t  
a r e  e n t i r e l y  concealed  from u a .  W e  hang  i n  c o n s t a n t  sus- 
p e n s e  be tween l i f e  a n d  d e a t h ,  s i c k n e s s  and  h e a l t h ,  e t c . ,  
which depend upon t h e s e  secret and  unknown c a u s e s .  T h e s e  
a re  made i n t o  o u r  c o n s t a n t  o b j e c t s  o f  hope  and f e a r ,  and  
i n t o  t h e  b a s i s  of p o p u l a r  r e l i g i o n ,  c. p o l y t h e i s m .  How- 
e v e r ,  - and h e r e  Hume comes close to  S p i n o z a ' s  a n a l y s i s ,  

Could men anatomize n a t u r e ,  according  t o  the  
most p robab le  [ a  c a t e g o r y  S p i n o z a  would n o t  
a c c e p t ]  a t  l e a s t  the  most i n t e l l i g i b l e  
phi losophy  [ w h i c h  h e  would g l a d l y  a c c e p t  as 
d e s c r i b i n g  h i s  own v i e w s l J  they  w o u l d  f i n d J  
t h a t  these  causes  are  no th ing  bu t  the  par -  
t i c u l a r  f a b r i c  and s t r u c t u r e  of  the  minute 
p a r t a  of t h e i r  own b o d i e s  and of e x t e r n a l  
o b j e c t s ;  and t h a t ,  by  a r e g u l a r  and con- 
s t a n t  machinery,  a l l  t h e  e v e n t s  a re  pro -  
duced,  about  which they  are  s o  much con- 
cerned  (NHR316). 

Bu: t h e  i g n o r a n t  m u l t i t u d e s  c a n  o n l y  t h i n k  o f  unknown c a u s e s  
i n  a g e n e r a l  and  c o n f u s e d  way. They c a n ' t  u n d e r s t a n d  them, 

and f i n a l l y  t o  make some sense o f  them, t h e y  anthropornor-  , 

p h i z e  them, s e e i n g  human q u a l i t i e s  e v e r y w h e r e  i n  n a t u r e .  
( T h i s  i s  a p o i n t  S p i n o z a  r a i s e d  o f  t h e  u s i n g  i n  p o p u l a r  
r e l i g i o n  o f  human n o t i o n s  of p u r p o s e ,  and e v a l u a t i o n ,  r a t h e r  
t h a n  u n d e r s t a n d i n g  t h e  t r u e  n a t u r e  o f  t h i n g s  t h r o u y h  mathe-  
matics.)  Even p h i l o s o p h e r s ,  Hume p o i n t e d  o u t ,  sometimes i n -  
d u l y e  i n  t h i s  k i n d  o f  a n a l y s i s ,  w i t h  t h e o r i e s  l i k e  n a t u r e  
a b h o r s  a vacuum. P e o p l e  make t h e  whole mat ter  a b s u r d  by 
t r a n s f e r r i n g h u m a n  p a s s i o n s  and  i n f i r m i t i e s  t o  t h e  d e i t y ,  a n d  
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t hen  r e p r e s e n t  h i m  a s  j e a l o u s  and reverige f u l ,  c a p r i c i o u s  
and p a r t i a l ,  and, in s h o r t ,  a wicked  and f o o l i s h  man, i n  
e v e r y  r e s p e c t  b u t  h i s  s u p e r i o r  power and a u t h o r i t y  (NIIR317). 
The unknown c a u s e s  and t h e i r  i n f l u e n c e s  on human f e a r s  a r e  
what l e a d  t o  t h i s  concep t ion  of t h e  d e i t y .  And w e  f i n d  t h a t  
t h e  more p e o p l e ' s  l i v e s  a r e  governed by a c c i d e n t ,  t h e  more 
s u p e r s i t i o u s  peop le  become i n  t h e i r  r e l i g i o u s  b e l i e f s .  I n  
a b a r b a r o u s  age  superstiticn p r e v a i l s  everywhere , because  
p e o p l e  a r e  

Ignorant  of astronomy and the  anatomy of p l a n t s  
and an imal s ,  and t o o  l i t t l e  c u r i o u s  t o  obeerve  
the admirable  adjus tment  of f i n a l  causes ;  they  
remain s t i l l  unacquainted w i t h  a f i r s t  and 
supreme c r e a t o r ,  and w i t h  t h a t  i n f i n i t e l y  p e r -  
f e c t  s p i r i t ,  who a l o n e ,  by h i s  a lmigh ty  w i l l ,  
bes towed o r d e r  on the  whole frame of  nature  
(NHR318). 

Here Hume and Spinoza  beg in  t o  p a r t  company. Spinoza  would 
a g r e e  t h a t  i t  is  ignorance  o f  t h e  s c i e n c e s ,  e s p e c i a l l y  o f  
mathemat ics ,  t h a t  l e a d s  t o  t h e  n o n s e n s i c a l  b e l i e f s  of  pop- 
u l a r  r e l i g i o n .  But Spinoza  would r e g a r d  w i t h  h o r r o r  H u m e ' s  

views a b o u t  t h e  impor tance  of f i n a l  cause  and o r d e r  i n  t r u l y  
u n d e r s t a n d i n g  t h e  wor ld .  L e t  u s  remember t h a t  a c c o r d i n g  t o  
Spinoza  f i n a l  c a u s e s  and b e l i e f s  i n  o r d e r  a r e  man-made views 

- imposed  on n a t u r e  by s u p e r s t i t i o u s  peop le .  
Men p r e f e r  order t o  c o n f u s i o n  - a s  though t h e r e  
w e r e  any order i n  n a t u r e ,  e x c e p t  i n  r e l a t i o n  to  
o u r  imag ina t ion  - and s a y  t h a t  God h a s  c r e a t e d  
a l l  t h i n g s  i n  o r d e r :  t h u s ,  w i t h o u t  knowing i t ,  
a t t r i b u t i n g  imag ina t ion  t o  God, u n l e s s ,  i ndeed ,  
t h e y  would have i t  t h a t  God foresaw human imagi- 
n a t i o n ,  and a r r a n g e d  e v e r y t h i n g  so t h a t  i t  
shou ld  be  most e a s i l y  imagined . l7  
Those who do  n o t  unde r s t and  t h e  n a t u r e  o f  t h i n g s  

"mis t ake  t h e i r  imag ina t ion  f o r  unde r s t and ing ,  such  pe r sons  
f i r m l y  b e l i e v e  t h e r e  i s  an o r d e r  i n  t h i n g s ,  be ing  r e a l l y  
i g n o r a n t  bo th  of t h i n g s  and t h e i r  own n a t u r e " . 3 8  
u n d e r s t a n d i n g  o f  t h i n g s  would i n v o l v e  o n l y  mathemat ica l  re- 
l a t i o n s ,  which would c o n t a i n  no t e l e o l o g i c a l  e l emen t s .  The 
d i f f e r e n c e  between Home and Spinoza  grows l a r g e r  as t h e  

The p rope r  
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N a t u r a l  H i s t o r y  o f  R e l i g i o n  p r o c e e d s .  What h a d  s t a r t e d  a s  
a f a i r l y  close common a g r e e m e n t  on t h e  n a t u r e  o f  p o p u l a r  

r e l ig ion ,  d e v e l o p e d  i n t o  a f a i r l y  l a r g e  d i s a g r e e m e n t  con-  
c e r n i n g  t h e  n a t u r e  o f  t r u e  r e l i g i o n  a n d  t r u e  u n d e r s t a n d i n g  
of t h e  n a t u r e  o f  t h i n g s .  

Hume c l a i m e d  t h a t  t h e  o n l y  p o i n t  o f  t h e o l o g y  on 
which  t h e r e  i s  almost u n i v e r s a l  c o n s e n t  i s  t h a t  t h e r e  i s  
i n v i s i b l e ,  i n t e l l i g e n t  power i n  t h e  w o r l d .  However, t h e r e  
i s  c o m p l e t e  d i s a g r e e m e n t  a s  t o  t h e  n a t u r e  o f  t h i s  power,  
f r o m  p o p u l a r  s u p e r s t i t i o n s  t o  a r e a s o n a b l e  i n t e r p r e t a t i o n .  
The p o l y t h e i s t s  were a p r e t e n d e d  r e l i g i o u s  g r o u p ,  b u t  a c t u -  

a l l y  were a k i n d  o f  s u p e r s t i t i o u s  a t h e i s t ,  b e c a u s e  t h e y  ad-  
m i t t e d  no f i r s t  p r i n c i p l e  o f  mind or thought:  No supreme 
government and a d m i n i s t r a t i o n :  No d i v i n e  c o n t r i v a n c e  or  
i n t e n t i o n  i n  the  f a b r i o  o f  the  wor ld  (NHR320), ( S o  t h e  

n o t i o n  o f  d i v i n e  p u r p o s e  a g a i n  a p p e a r s  as  b a s i c ,  i n  c o n t r a s t  
t o  S p i n o z a  f o r  whom t h e r e  i s  n o  d i v i n e  p u r p o s e ,  j u s t  God 

a c t i n g  f r e e l y ) .  
I n  S e c t i o n  V, c o n s i d e r i n g  v a r i o u s  forms  o f  p o l y t h e i s q  

Hume s a y s  h e  i s  g o i n g  t o  examine  t h e  g r o s s  p o l y t h e i s m  of t h e  
v u l g a r ,  a n d  t o  trace i t s  s o u r c e  i n  human n a t u r e .  C o n t r a r y  
t o  g r o s s  p o l y t h e i s m  is t h e  r e a s o n a b l e  view o f  t h e  w o r l d .  

Whoever l earns  by argument, the  e x i s t e n c e  of  i n v i s i b l e  i n t e l -  
l i g e n t  power, must reason from the  admirable  c o n t r i v a n c e  cf 
natura l  o b j e c t s ,  and must suppose the wor ld  t o  be the  work-  
manship of t h a t  d i v i n e  be ing ,  the  o r i g i n a l  cause  of a l l  

t h i n g s .  The v u l g a r  p o l y t h e i s t ,  on  t h e  o t h e r  hand ,  d e i f i e s  

e v e r y  p a r t  o f  t h e  u n i v e r s e ,  and  makes e v e r y t h i n g  i n t o  a d i v -  
i n i t y .  But  t h e  d e i t i e s  o f  t h e  v u l g a r  a r e  h a r d l y  s u p e r i o r  t o  
men (NHR325). The p r i n c i p l e s  o f  p o l y t h e i s m  are f o u n d e d  i n  
human n a t u r e ,  i n  terms o f  t h e  p r o b l e m  o f  unknown c a u s e s  o f  
e v e n t s  and how t h e y  e f f e c t  p e o p l e .  The p o l y t h e i s t s  r e p r e s m t  
t h e  c a u s e s  as  i n t e l l i g e n t  v o l u n t a r y  a g e n t s ,  l i k e  o u r s e l v e s .  

From t h e  human- l ike  d e i t i e s  o f  p o l y t h e i s m ,  Hume 
p a s s e s  t o  t h e  b a s e s  o f  t h e i s m .  I t ' s  n o t  t h a t  i t  is s e e n  a s  

more r e a s o n a b l e .  Even a t  t h i s  day ,  and i n  E U R O P E ,  a sk  any 
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of t h e  v u l g a r ,  why he L i e l i e v e s  i r i  an Inrnipoteiit c r e a t o r  o f  

t h e  rdorld; he w i l l  n e v r r  m e n t i o n  t h e  b e a u t y  o f  f i n a l  

C(tl48t'fi ,  of whioti  he i s  w h o l l y  i g n o r a n t .  ile w o n ' t  a p p e a l  to  
t h e  way t h e  hand i s  c o n s t r u c t e d .  Ra the r ,  he  w i l l  t e l l  you 

of somebody's sudden and unexpec ted  d e a t h ,  of somebody's 

i n j u r y ,  of a d r o u g h t .  A l l  t h i s  he  a s c r i b e s  t o  t h e  imniedi- 

a t e  o p e r a t i o n  o f  p rov idence  And s u c h  e v e n t s ,  a s ,  r ~ i t h  good 
r e a s o n e r s ,  a r e  t h e  c h i e f  d i f f i c u l t i e s  i n  a d m i t t i n g  a s u -  

preme i n t e l l i g e n c e ,  a r e  w i t h  h im t h e  s o l e  arguments  for i t  
(NHR328-329). 

Many t h e i s t s ,  Hume p o i n t s  o u t ,  have d e n i e d  a p a r -  

t i c u l a r  p rov idence .  They have  a s s e r t e d  t h e  S o v e r e i g n  mind 
or f i r s t  p r i n c i p l e  o f  a l l  t h i n g s ,  h a v i n g  f i x e d  g e n e r a l  laws ,  
by w h i c h  n a t u r e  i s  governed ,  g i v e s  f r e e  and u n i n t e r r u p t e d  
c o u r s e  t o  t h e s e  laws ,  and d i s t u r b s  n o t ,  a t  e v e r y  t u r n ,  t h e  
s e t t l e d  o r d e r  o f  e v e n t s  by p a r t i c u l a r  v o l i t i o n s  - which is 
almost t h e  same a s  S p i n o z a ' s  p o s i t i o n .  But Hume goes  on 

and  t h e  s i m i l a r i t y  d i s a p p e a r s .  From t h e  b e a u t i f u l  con-  
n e x i o n ,  s a y  t h e y ,  and r i g i d  o b s e r v a n c e  of e s t a b l i s h e d  r u l e s ,  
we draw t h e  c h i e f  argument  f o r  t h e i s m .  Spinoza  had i n s i s t e d  

t h a t  b e a u t y  was a human a t t i t u d e  imposed by u s  on t h i n g s ,  

when i n  f a c t  t h e r e  was n o t h i n g  o b j e c t i v e  i n  beau ty  a s  a 

q u a l i t y .  Hume p o i n t e d  o u t  t h a t  when anyone a s c r i b e s  a l l  

e v e n t s  t o  n a t u r a l  c a u s e s ,  ( a s  bo th  Hume and Sp inoza  d o ) ,  he 

is a p t  t o  b e  s u s p e c t e d  of t h e  g r o s s e s t  i n f i d e l i t y ,  a s  b o t h  

Hume and  Spinoza  were. But among t h e  f o l l o w e r s  of p o p u l a r  

r e l i g i o n ,  when t h e y  d i s c o v e r  t h a t  t h e  c o u r s e  of n a t u r e  i s  
r e g u l a r  and u n i f o r m ,  t h e i r  whole  f a i t h  t o t t e r s ,  and f a l l s  t o  
r u i n s .  F o r  t h e y  h o l d  t h a t  c o n v u l s i o n e  i n  n a t u r e ,  d i s o r d e r s ,  
p r o d i g i e s ,  m i r a c l e s ,  though t h e  mos t  o p p o s i t e  t o  t h e  p l a n  o f  
a v i s e  s u p e r i n t e n d e n t ,  i m p r e s s  mankind w i t h  t h e  s t r o n g e s  t 
s e n t i m e n t s  o f  r e l i g i o n ;  t h e  c a u e e s  o f  e v e n t s  seeming  t h e n  
t h e  m o s t  unknown and u n a c c o u n t a b l e  fNHR329). 

The v u l g a r  i n  c o u n t r i e s  t h a t  have  t aken  up the i sm 

have s t i l l  managed t o  c o n s t r u c t  t h e  view on i r r a t i o n a l  and 

s u p e r s t i t i o u s  p r i n c i p l e .  They n e v e r  come t o  t h e i r  t he i sm 
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by a cha in  o f  r e a s o n i n g ,  b u t  by a c e r t a i n  t r a i n  of t h i n k i t i g  
more s u i t a b l e  t o  t h e i r  g e n i u s  and c a p a c i t y .  However, w h i l e  

t hey  l i m i t  themselves  t o  t h e  i d e a  of a p e r f e c t  b e i n g ,  t h e  

c r e a t o r  of t h e  wor ld  t h e y  c o i n c i d e ,  by chancc ,  w i t h  t h e  
p r i n c i p l e s  of r e a s o n  and t r u e  p h i l o s o p h y ;  though t h e y  a r e  
guided  t o  t h a t  n o t i o n ,  n o t  by r e a s o n ,  o f  which  t h e y  a r e  i n  
a g r e a t  measure i n c a p a b l e ,  b u t  by t h e  a d u l a t i o n  and f e a r s  
o f  t h e  mos t  v u l g a r  s u p e r s t i t i o n  (NHR330-331). 

morphic a d e i t y .  They see God as hav ing  human c h a r a c t e r -  

i s t ics ,  b u t  t h e y  d o n ' t  want t o  s a y  t h a t  God s u f f e r s  p a i n s ,  
t h a t  H e  h a s  a beg inn ing  and an end. But n o n e t h e l e s s  t h e  

v u l g a r  s t i l l  have a p o o r  and f r i v o l o u s  concep t ion  o f  t h e  

d e i t y  (NBR333). There  seems t o  be f l u x  and r e f l u x  i n  t h e  
mind so t h a t  peop le  t end  t o  rise from i d o l a t r y  t o  the i sm,  

and then  s i n k  i n t o  i d o l a t r y  a g a i n .  

However, t h e  v u l g a r  d o n ' t  want t o  have too an th ropc -  

The v u l g a r ,  t h a t  i s ,  i n d e e d ,  a l l  mankind,  a 
f e w  e x c e p t e d ,  (Hume and Spinoza?) ,  b e i n g  
i g n o r a n t  and u n i n s t r u c t e d ,  n e v e r  e l e v a t e  t h e i r  
c o n t e m p l a t i o n  t o  t h e  h e a v e n s ,  o r  p e n e t r a t e  bg 
t h e i r  d i s q u i s i t i o n s  i n t o  t h e  s e c r e t  s t r u c t u r e  
o f  v e g e t a b t e  or animal  b o d i e s ;  s o  f a r  as  t o  
d i s c o v e r  a supreme mind o r  o r i g i n a l  p r o v i d e n c e ,  
which  bes towed o r d e r  on e v e r y  p a r t  o f  n a t u r e  
(NHR334). 
Here, as w e  have s e e n ,  Spinoza  and Hume p a r t  company 

on a ve ry  basic p o i n t .  They a g r e e  on t h e  c r i t i q u e  of v u l g a r  

t hough t .  But Hume's s o l u t i o n  o f  making peop le  aware o f  t h e  
role of o r d e r  i n  t h e  wor ld  goes c o n t r a r y  t o  S p i n o z a ' s  i n -  
s i s t e n c e  t h a t  o r d e r ,  i n  t h i s  t e l e o l o g i c a l  s e n s e ,  is a 
man-made concep t ,  and h a s  n o t h i n g  t o  do w i t h  t h e  r e a l  n a t u r e  

of God. 
Hume goes  back to  h i s  t h e o r y  of unknown c a u s e s  be ing  

t h e  b a s i s  f o r  v u l g a r  r e l i g i o n .  The o r d i n a r y  man r e p r e s e n t s  
them to  be  s e n s i b l e ,  i n t e l l i g e n t  b e i n g s ,  j u s t  l i k e  mankind, 

moved by l o v e  and h a t r e d ,  and by p r a y e r s  and s a c r i f i c e s .  
Hence t h e  o r i g i n  o f  r e l i g i o n ;  Atid hence t h e  o r i n i n  of i d o l -  
a t r g  and p o l y t h e i s m  (NHR335). The po ly the i sm is fo l lowed by 
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a t h e i s t i c  i n t e r p r e t a t i o n  of the d e i t y ,  who must  be a l l -  

p o w e r f u l  and  p e r c e c t . ,  Men b e i n g  a s  t h e y  a re  i n  t h e i r  l i m i -  

t e d  u n d e r s t a n d i n g  t h e n  create a series o f  i n t e r m e d i a t e  

d e i t i e s ,  which  become t h e  c h i e f  o b j e c t s  o f  human d e v o t i o n .  

As t h i s  k i n d  o f  new p o l y t h e i s m  becomes g r o s s e r  a n d  more 
v u l g a r ,  p e o p l e  t u r n  back  t o  t h e i s m .  Humans manage t o  f l u c -  

t u a t e  i n  t h e i r  o p i n i o n s  be tween g r o s s  p o l y t h e i s m ,  w i t h  
w o r s h i p  o f  p h y s i c a l  o b j e c t s ,  l i k e  p i c t u r e s  and  s t a t u e s ,  a n d  

a t h e i s m  w i t h  w o r s h i p  o f  a n  o m n i p o t e n t  and  s p i r i t u a l  d e i t y .  

Where t h e i s m  becomes t h e  f u n d a m e n t a l  t e n e t  o f  popu- 
l a r  r e l i g i o n ,  t h i s  i s  so much i n  a c c o r d  w i t h  sound r e a s o n ,  

t h a t  p h i l o s o p h y  is l i k e l y  t o  j o i n  i t s e l f  w i t h  s u c h  a s y s t e m  

o f  t h e o l o g y .  T h i s  c a n  l e a d  t o  p h i l o s o p h y  soon b e i n g  yoked  

t o  t h e  o t h e r  e l e m e n t s  of p o p u l a r  r e l i g i o n ,  s u c h  a s  a c c e p t -  

i n g  t h e  d o c t r i n e s  i n  a book.  (Hume, h a v i n g  less o f  t h e  
p o l e m i c a l  s p i r i t  t h a n  S p i n o z a ,  c h o o s e s  t h e  Koran,  r a t h e r  

t h a n  t h e  B i b l e  a s  h i s  example  (NHR341). However, Hume, a t  
t h e  e n d  o f  t h e  e s s a y  O f  Mirac le s  l e a d s  a n  a t t a c k  on t h e  
i m p l a u s i b i l i t y  o f  t h e  B i b l i c a l  a c c o u n t  o f  t h e  w o r l d  t h a t  i s  
d e f i n i t e l y  w o r t h y  of t h e  s t r o n g e s t  p o r t i o n s  o f  S p i n o z a ' s  
T r a c t a t u s ) .  P h i l o s o p h y  w i l l  f i n d  h e r s e l f  u s e d  t o  s u p p o r t  
s u p e r s t i t i o n .  And so p h i l o s o p h y  has t o  f i g h t  b a c k  a g a i n s t  

p o p u l a r  t h e i s m  (NHR341-342). 
L a t e r  on i n  t h e  N a t u r a l  History, Hume d e v e l o p s  a 

c o r o l l a r y  to  t h i s  p o i n t ,  namely sec. X I V  on t h e  Bad i n f l u -  
ence  o f  popu lar  r e l i g i o n s  on m o r a l i t y .  F i r s t  Hume p o i n t e d  

o u t  t h a t  n o  matter how p u r e  a c o n c e p t i o n  of r e l i g i o n  p e o p l e  
may h a v e  , 

the  g r e a t e s t  number, w i l l  s t i l t  s eek  the  d i v i n e  
favour ,  not  by v i r t u e  and good mora l s ,  v h i c h  
a lone  can be a c c e p t a b l e  t o  a p e r f e c t  be ing ,  
b u t  e i t h e r  by f r i v o l o u s  observances ,  by i n -  
t emperate  a e a l ,  by rapturous  e x t a s i e s ,  o r  by 
the  b e l i e f  of mys ter ious  and absurd op in ions  
(NHR357). 
If w e  s h o u l d  s u p p o s e ,  w h a t  n e v e r  t a k e s  p l a c e ,  namely 

t h a t  a p o p u l a r  r e l i g i o n  c o u l d  b e  l o c a t e d ,  i n  which  i t  was 
announced  t h a t  o n l y  m o r a l i t y  c o u l d  g a i n  t h e  d i v i n e  f a v o r ,  
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and i f  an o r d e r  o f  p r i e s t s  were c r e a t e d  t o  i n c u l c a t e  t h i s  

o p i n i o n ,  p e o p l e  would  m i s u n d e r s t a n d  t h i s  r e l i g i o n  a n d  m i s -  

t ake  t h e  va lue  of t h e  ceremonies f o r  t h o s e  of t h e  r e l i g i o u s  

d o c t r i n e  (NHR357-358). Hume's c o n c e p t i o n  o f  t h e  i d e a l  pop- 

u l a r  r e l i g i o n  is p r a c t i c a l l y  t h e  same as  t h a t  set  f o r t h  i n  

S p i n o z a ' s  T r a c t a t u s ,  Chap. XV,  where  h e  a r g u e s  t h a t  t h e  

p o s i t i v e  and  good f u n c t i o n  is t o  i n s u l a t e  m o r a l i t y  i n  t h o s e  

who a re  u n a b l e  t o  f o l l o w  t h e  u n a i d e d  g u i d a n c e  o f  r e a s o n .  

Thus b o t h  Hume and  S p i n o z a  i n  s p i t e  o f  t h e i r  a n t i - r e l i g i o u s  

views, e n v i s a g e  a moral r e l i g i o n  w i t h o u t  d o c t r i n e s  as a 

g r e a t ,  or t h e  g r e a t e s t  boon t o  mankind.  ( S p i n o z a  g o e s  as 

f a r  a s  d e c l a r i n g  t h a t  i f  w e  d i d  n o t  h a v e  t h e  t e s t i m o n y  of 
S c r i p t u r e ,  w e  s h o u l d  d o u b t  o f  t h e  s a l v a t i o n  o f  n e a r l y  a l l  
men. And t h i s  is s a i d  a f t e r  h e  a r g u e d  t h a t  t h e  message  o f  

S c r i p t u r e  c a n  b e  r e d u c e d  t o  a few moral laws.)  

i o n ,  Hume p o i n t s  o u t  t h a t  i t  is u n f o r t u n a t e l y  t h e  case t h a t  

t h e  g r e a t e s t  c r i m e s  have b e e n  f o u n d ,  i n  many 
i n s t a n c e s ,  c o m p a t i b l e  w i t h  a s u p e r s t i t i o u s  
p i e t y  and d e v o t i o n ;  Hence, i t  i s  j u s t l y  r e -  
garded a s  u n s a f e  t o  draw any c e r t a i n  i n f e r -  
e n c e  i n  f a v o u r  o f  man's  m o r a l s ,  f r o m  t h e  
f e r v o u r  or s t r i c t n e s s  of h i s  r e l i g i o u s  e x e r -  
c i s e s ,  e v e n  t h o u g h  he h i m s e l f  b e l i e v e  them 
s i n c e r e  (NHR359). 

O r d i n a r y  men a s c r i b e  e v e r y  k i n d  o f  b a r b a r i t y  a n d  c a p r i c e  t o  
t h e  Supreme B e i n g ,  a n d  w i l l  d o  a n y t h i n g  t o  a p p e a s e  him. 

N a t u r a l  r e a s o n  and  n a t u r a l  m o r a l i t y  are  abandoned i n  t h i s  

e f f o r t  t o  g e t  a l o n g  w i t h  t h e  D e i t y .  T h i s  k i n d  o f  madness  

s p r i n g s  f r o m  t h e  e s s e n t i a l  and u n i v e r s a l  p r o p e r t i e s  of humari 
n a t u r e  (NHR361). 

39 

Tn s p i t e  o f  t h e  p o s s i b i l i t y  o f  a p u r e l y  moral r e l i g -  

With t h i s  a n a l y s i s ,  Hume e n d s  h i s  s t o r y ,  w h i c h  h a s  

d e a l t  m a i n l y  w i t h  t h e  o r i g i n s  and c h a r a c t e r  of p o p u l a r  

r e l i g i o n .  I n  t h e  c l o s i n g  s e c t i o n  h e  s t a r t s  o f f  summing u p  

h i s  case. 
Though t h e  s t u p i d i t y  o f  men, barbaroun and 
u n i n s t r u c t e d ,  be  s o  g r e a t ,  t h a t  t h e y  niny n o t  
s e e  a s o v e r e i g n  a u t h o r  in t h e  more o b v i o u s  
works of n a t u r e ,  t o  which t h e y  a r e  s o  m c h  
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f a m i l i a r i z e d ;  y e t  i t  s c a r c e l y  seems p o s s i 0 2 e ,  
t h a t  anyone o f  good s t a n d i n g  s h o u l d  r e j e c t  t h a t  
i d e a ,  when once i t  i s  s u g g e s t e d  t o  him.  A p u r -  
p o s e ,  an i n t e n t i o n ,  a d e s i g n  i s  e v i d e n t  i n  
e v e r y  t h i n g ;  and when our  comprehens ion  i s  so 
far e n l a r g e d  a s  t o  c o n t e m p l a t e  t h e  f i r s t  r i s e  
of t h i s  v i s i b l e  s y s t e m ,  we mus t  a d o p t ,  w i t h  t h e  
s t r o n g e s t  c o n v i c t i o n ,  t h e  i d e a  of some i n t e l -  
l i g e n t  c a u s e  o r  a u t h o r  (NHR361). 

T h i s  be ing  t h e  c a s e  w e  s h o u l d  be  a b l e  to  unde r s t and  what i s  

g o i n g  on i n  t h e  wor ld ,  namely a d i v i n e l y  d e s i g n e d  o r d e r ,  i n  
s p i t e  of t h e  c o n t r a r i e t i e s  found i n  e x p e r i e n c e ,  o f  t h e  
mix tu re  o f  good and e v i l .  The u n i v e r s a l  creator h a s  p u t  h i s  

mark on a l l  of t h i s .  An i n t e l l i g e n t  e v a l u a t i o n  would come 
to  s u c h  a c o n c l u s i o n .  On t h e  o t h e r  hand, j u s t  look  a t  t h e  

image of t h e  Creator i n  p o p u l a r  r e l i g i o n .  How i s  t h e  d e i t y  
d i s f i g u r e d  i n  our  r e p r e s e n t a t i o n s  o f  him1 What c a p r i c e ,  
a b s u r d i t y ,  and i m m o r a l i t y  a r e  a t t r i b u t e d  t o  him! How much 
i s  he degraded  e v e n  be low t h e  c h a r a c t e r ,  which  we s h o u l d  
n a t u r a l l y ,  i n  common l i f e ,  a s c r i b e  t o  a man o f  s e n s e  and 
v i r t u e  (NHR362). I f  one examines t h e  r e l i g i o u s  p r i n c i p l e s  

t h a t  have i n  f a c t  p r e v a i l e d  i n  t h e  wor ld ,  

You w i l l  s c a r c e l y  be  p e r s u a d e d ,  t h a t  t h e y  a r e  
any t h i n g  b u t  s i c k  men 's  dreams:  o r  p e r h a p s  
w i l l  r e g a r d  them more a s  t h e  p laysome w h i m s i e s  
of monkies  i n  human s h a p e ,  t h a n  t h e  s e r i o u s  
p o s i t i v e ,  d o g m a t i c a l  a s s e r v a t i o n s  of a b e i n g ,  
who d i g n i f i e s  h i m s e l f  w i t h  t h e  name o f  
r a t i o n a l  (NHR362). 

Hume p o i n t e d  o u t ,  even  a f t e r  t h e s e  comments, t h a t  o r d i n a r y  
peop le  d o n ' t  act  and l i v e  as i f  t h e y  b e l i e v e d  t h e i r  reli- 
g i o u s  t e n e t s .  People  have adop ted  any a b s u r d i t y  a s  a re l i -  
g i o u s  b e l i e f ,  and t h e r e  is no view too absu rd  b u t  t h a t  some- 
body has  b e l i e v e d  it. 

t h e  famous s c e p t i c a l  pas sage ,  

Having p o i n t e d  t h i s  o u t ,  Hume closes h i s  work wi th  

The whole i s  a r i d d l e ,  an aenigma,  an i n e x -  
p l i c a b l e  m y s t e r y .  Doubt, u n c e r t a i n t y ,  s u s -  
p e n c e  o f  judgment  appear  t h e  o n l y  r e s u l t  o f  
o u r  most a c c u r a t e  s c r u t i n y ,  c o n c e r n i n g  t h i s  
s u b j e c t .  But s u c h  i s  t h e  f r a i l t y  o f  human 
r e a s o n ,  and s u c h  t h e  i r r e s i s t i b l e  c o n t a g i o n  
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of o p i n i o n ,  t h a t  even t h i s  d e l i b e r a t e  doubt 
could  s c a r c e l y  be uphe2d; d i d  we no t  en large  
our v i e u ,  and oppos ing  one s p e c i e e  of super -  
8 t i  t i o n  t o  ano ther ,  8 e  t them quarrs  1 l i n g ;  
w h i l e  L)e o u r e e l v e e ,  dur ing  t h e i r  fury and con-  
t e n t i o n ,  h a p p i l y  make o u r  e s c a p e ,  i n t o  the  
calm, though obscure reg ions  of  ph i losophy  
(NHR363). 

Spinoza  s a w  s c e p t i c i s m  as t h e  u n f o r t u n a t e  r e s u l t  o f  human 
s t u p i d i t y  and o f  human c o n t r a d i c t i o n s  i n  t h e i r  o p i n i o n s  
abou t  what t h e  wor ld  was l i k e . 4 0  For  H u m e  s c e p t i c i s m  seems 
t o  be t h e  happy outcome f o r  t h e  i n t e l l i g e n t  p e r s o n ,  s i n c e  
one  c a n n o t  r e a l l y  s t r a i g h t e n  o u t  t h e  myriads o f  c o n f l i c t s  
i n  p o p u l a r  o p i n i o n s .  Perhaps  f o r  Sp inoza ,  more than  f o r  
Hume, i t  w a s  a l l  i m p o r t a n t  f o r  man t o  p o s s e s s  an i n d u b i t -  
a b l e  concep t ion  o f  God or Na tu re  ( s i n c e  e v e r y  t r u t h  fo l lowed 
from t h i s ) .  As I have a rgued  e l s e w h e r e ,  s c e p t i c i s m  was 
anathema t o  Spinoza ,  and r e p r e s e n t e d  ignorance  .41 

as  one had a c lear  and  d i s t i n c t  i d e a  of God, s c e p t i c i s m  
shou ld  be  imposs ib l e  t o  ma in ta in .  Fo r  Hume s c e p t i c i s m  was 
t h e  on ly  way t o  avo id  dogmat ic  commitments, and a l l  t h a t  
t h e y  imply. 

As soon 

An a s p e c t  o f  t h e  d i f f e r e n c e  between H u m e ' s  views and 
t h o s e  o f  Spinoza  emerges from t h e  way they  each  t r ea t  t h e  
s u b j e c t  of miracles. I n  Chap te r  6 of  t h e  T r a c t a t u s ,  Spinoza  
comes to  g r i p s  w i t h  t h e  p o p u l a r  b e l i e f  i n  miracles ,  and t h e  
claims t h a t  one  can  l e a r n  a b o u t  God's workings th rough  m i r -  
acles. 

What p r e t e n s i o n  w i l l  n o t  peop le  i n  t h e i r  f o l l y  
advance! They have no s i n g l e  sound i d e a  con- 
c e r n i n g  e i t h e r  God or n a t u r e ,  t hey  confound 
God's decrees wi th  human decrees. I w i l l  show - 
1. That  n a t u r e  c a n n o t  be  con t r avened ,  b u t  t h a t  
s h e  p r e s e r v e s  a f i x e d  and immutable o r d e r ,  and 
a t  t h e  same t i m e  I w i l l  e x p l a i n  what i s  meaut 
by a mirac le .42  

. A l l  of God's wishes  make e t e r n a l  n e c e s s i t y .  As G o d  under- 
s t a n d s  a t h i n g  a s  i t  i s ,  H e  n e c e s s a r i l y  w i l l s  i t  a s  it is. 

Now, a s  no th ing  i s  n e c e s s a r i l y  truc s a v e  o n l y  
by Div ine  d e c r e e ,  i t  i s  p l a i n  t h a t  t h e  uni -  
v e r s a l  laws of n a t u r e  a r e  d e c r e e s  of God 
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f o l l o w i n g  from t h e  n e c e s s i t y  and p e r f e c t i o n  
o f  t h e  Divine Na tu re .  

Hence a n y t h i n g  t h a t  happened i n  n a t u r e  t h a t  con t r avened  
n a t u r e ' s  laws would a l s o  c o n t r a v e n e  God's d e c r e e s .  I f  one 
c l a imed  t h a t  God con t r avened  H i s  l a w s ,  he  would have t o  
asser t  t h a t  God a c t s  a g a i n s t  H i s  own Nature ,  "an e v i d e n t  
a b s u r d i t y .  43 

i m p o s s i b l e  because  "Nothing, t h e n ,  comes t o  p a s s  i n  n a t u r e  
i n  c o n t r a v e n t i o n  t o  h e r  u n i v e r s a l  l a w s ,  nay ,  e v e r y t h i n g  
a g r e e s  w i t h  them, and f o l l o w s  from them, f o r  whatsoever  
comes t o  p a s s ,  comes to p a s s  by t h e  w i l l  and e t e r n a l  d e c r e e s  
o f  God." So n o t h i n g  can  con t r avene  Div ine  d e c r e e s ,  and 
hence  n o  miracle i s  p o s s i b l e .  What t hen  c o n s t i t u t e s  m i r -  

acles is j u s t  a human op in ion  "and merely means e v e n t s  o f  
which t h e  n a t u r a l  c a u s e  canno t  b e  e x p l a i n e d "  by n a t u r a l  
r eason  a s  ye t .44  

From a l l  o f  t h i s  one can conclude  t h a t  m i r a c l e s  a r e  

I n  c o n t r a s t  to S p i n o z a ' s  s t r o n g  claim t h a t  miracles 
are i m p o s s i b l e ,  Hume i n  Of Mirac le s  i n  t h e  Enqui ry  Con- 
c e r n i n g  Human Unders tanding  a rgued  f o r  a much more moderate 
p o s i t i o n ,  namely t h a t  t h e  occur rence  o f  m i r a c l e s  was i m -  
p l a u s i b l e ,  and t h a t  it would a lways  be  more p robab le  t h a t  a 
r e p o r t e d  miracle had not o c c u r r e d  than  t h a t  i t  had. F i r s t  
o f  a l l  Hume p o i n t e d  o u t  a t  t h e  beg inn ing  of P a r t  11, t h e r e  
h a s  n o t  been found i n  a l l  h i s t o r y  any miracle a t t e s t ed  t o  
by a s u f f i c i e n t  number o f  l e a r n e d  men, w i t h  i n t e g r i t y ,  whose 
t e s t imony  would be a c c e p t e d  beyond q u e s t i o n .  45 Second, Hume  
a s s e r t e d  t h a t  i t  is  improbable  n o t  t o  b e l i e v e  t h a t  o b j e c t s  
o f  which w e  have had n o  e x p e r i e n c e  resemble t h o s e  of which 
w e  have. What w e  have found m o s t  u s u a l  i s  a lways  most prob- 
able.  

Upon the  whole ,  then ,  i t  appears ,  t h a t  no t e e t i -  
mony f o r  any k ind  of mirac le  has a v e r  amounted 
t o  a p r o b a b i l i t y ,  much l e e s  t o  a p r o o f . . .  I t  i s  
exper i ence  o n l y ,  whioh g i v e s  a u t h o r i t y  t o  human 
t e s t i m o n y ;  and i t  i s  the  game e x p e r i e n c e ,  which 
a s s u r e s  u s  of the  lawe of n a t u r e .  
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I t  is t h e n  a maxim t h a t  no human t e s t i m o n y  can have  s u c h  

f o r c e  a s  t o  p r o v e  a m i r a c l e ,  and make i t  a j u s t  f o u n d a t i o n  
for any such  s y s t e m  of r e l i g i o n  (EHU127). 

For  Spinoza  it fo l lowed n e c e s s a r i l y  from t h e  n a t u r e  
o f  God t h a t  Div ine  d e c r e e s  cou ld  n o t  b e  con t r avened ,  even  
i f  w e  d id  n o t  know t h e  d e c r e e s .  Hence, a m i r a c l e ,  a con- 
t r a v e n t i o n  o f  t h e  l a w s  o f  n a t u r e ,  is l o g i c a l l y  i m p o s s i b l e .  
There j u s t  canno t  b e  any m i r a c l e s  because  o f  t h e  n a t u r e  o f  
God. 

Sp inoza ' s  p o s i t i o n  is abou t  a s  s t r o n g  as one can  b e ,  
o f f e r i n g  a demons t r a t ion  o f  t h e  i m p o s s i b i l i t y  o f  miracles. 
Hume's view, on t h e  o t h e r  h a n d , i s  much more t e n t a t i v e ,  a s  
most o f  h i s  views a r e .  And f o r  Hume, t h e  c e n t r a l  i s s u e  i s  
n o t  t h e  p o s s i b i l i t y  of miracles ( h e  g r a n t s  t hey  a r e  pos- 
s i b l e ) ,  b u t  t h e  p l a u s i b i l i t y  o f  b e l i e f  i n  miracles. Examin- 
i n g  t h e  c o n d i t i o n s  o f  human b e l i e f ,  t h e  way peop le  a s s e s s  
ev idence ,  t h e  c redence  t h e y  g i v e  t o  i t ,  e tc . ,  t h e r e  i s  no  
claim abou t  a v i o l a t i o n  o f  t h e  laws o f  n a t u r e  t h a t  reason-  
a b l e  peop le  shou ld  b e l i e v e  i n .  Hume's c a s e  c e n t e r s  on 
e p i s t e m o l o g i c a l  i s s u e s  abou t  human b e l i e f ,  whereas S p i n o z a ' s  
c e n t e r s  on me taphys ica l  i s s u e s  a b o u t  t h e  n a t u r e  o f  God. 

I f  Hume and Spinoza  p a r t  company o v e r  t h e  role of 
o r d e r  i n  t h e  wor ld ,  and t h e  r easons  f o r  denying  or d o u b t i n g  
t h e  occur rence  o f  miracles, n o n e t h e l e s s  t h e  s i m i l a r i t i e s  i n  
t h e i r  v i e w s , e s p e c i a l l y  r e g a r d i n g  t h e  f o o l i s h  n a t u r e  o f  pop- 
u l a r  r e l i g i o n ,  and t h e  u n b e l i e v a b l e  s t a t u s  o f  B i b l i c a l  m i r -  
acles, p l ayed  a g r e a t  role i n  making J u d e o - C h r i s t i a n i t y  i n -  
credible  f o r  many r a t i o n a l  men o f  t h e  Enl ightenment  and t h e  
Romantic p e r i o d .  (The g r e a t  r e v i v a l  of i n t e r e s t  i n  Spinoza  

' i n  Europe i s  d u r i n g  t h e  Romantic p e r i o d .  One c o u l d  almost 
say  t h a t  h e  was t h e  l e a d e r  o f  i t  i n  Germany). Hume and 
Spinoza  are p robab ly  t h e  two m o s t  impor t an t  f i g u r e s  i n  t h e  
development o f  i r r e l i g i o n  i n  modern t i m e s .  However, llume 
and Spinoza p a r t  company ove r  t h e i r  b a s i c  views - Hume an 
e m p i r i c i s t  and a s c e p t i c ,  Spinoza  a r a t i o n a l i s t .  The modern 
r e a d e r  h a s  l o s t  s i g h t  of t h e  s imi la r i t i es  i n  t h e i r  v iews ,  
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s u c h  a s  b e t w e e n  t h e  T r a c t a t u s  and  the  D i a l o g u e s  and  t h e  

N a t u r a l  History. (Tho H i s t o r y  i s  r e a l l y  o n l y  w r i t a b l e  i n  a 

w o r l d  a l r e a d y  i n f e c t e d  by S p i n o z a .  

o n l y  t h e  h i s t o r y  o f  r e l i g i o n  is  l e f t  t o  d i s c u s s ,  a n d  i t ' s  
a v e r y  s o r r y  s t o r y .  ) 

For Hum@ and S p i n o z a  

To c o n c l u d e  t h i s  t a le  , Hume was o r i g i n a l l y  o v e r t l y  

i n t e r e s t e d  i n  S p i n o z a .  H e  f o r g e d  a p o w e r f u l  a rgument  

a g a i n s t  t h e  t h e o l o g i a n s  f r o m  h i s  u n d e r s t a n d i n g  o f  S p i n o z a ,  
f i l t e r e d  t h r o u g h  B a y l e .  S p i n o z a  t h e n  d i s a p p e a r e d  as a c h a r -  

acter  i n  Hume's w r i t i n g s ,  b u t  h e  d e v e l o p e d  v i e w s  l i k e  
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