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133. 
HVME ON RESENTMENT 

In his -- Enguiry --- version of the conditions of justice, 
Hume adds a third modified Hobbesian condition to the two, 
moderate scarcity and moderate selfishness, which he had 
listed in the Treatise. The new condition is a certain 
measure of equality, or limit to inequality--justice is 
owed, he says, only if there is a society of more-or-less 
equals, and only those who are members of it. The equal- 
ity in question concerns the ability of candidate society- 
members to make u s  f e e l  t h e  e f f e c t s  o f  t h e i r  r e sen tmen t  
(E190). If such ability is lacking, then, Ilume says, the 
relationships between "US" and "them" will be those of 
a b s o l u t e  command on t h e  one s i d e  and s e r v i l p  obedien(*r on 
t h e  o t h e r .  Whntever  we c o v e t ,  t h e y  must i n s t a n t % ! {  r e s i g n :  
Our p e r m i s s i o n  i s  t h e  on lg  t e n u r e ,  bU which the!! ho2d t h e i r  
p o s s e s s i o n s :  Our compassion and k i n d n e s s  thP o n l y  check .  
by which t h e y  c u r b  our  lawless w i l l  ( = . I .  This passage 
is interesting because Hume describes the position of such 
powerless c r e a t u r e s  i n t e r m i n g l e d  w i t h  men in terms which 
appear to be social--command, obedience, possession, tenure, 
the act of "resighing" coveted goods. But he says that our 
i n t e r c o u r s e  w i t h  them c o u l d  n o t  be c a l l e d  s o c i p t y ,  which 
supposes a degree  of' e q u a l i t g  ( = . I .  True society is, 
then, restricted to those who are roughly equal, whose 
interests help to determine the conventions which give rise 
to duties of justice. But intermingled with the members of 
such a real society there might be, were or are, a species 
o f  c r e a t u r e s ,  who, though r a t i o n a l ,  Were posoesosd  of ouch 
i n f e r i o r  s t r e n g t h ,  b o t h  o f  body and mind, t h a t  the!/ w r e  i n -  
capnb le  of a l l  r e s i c t a n c e ,  and c o u l d  n e v e r ,  upon the h ighes t '  
provor*at ion,  make u s  f e P Z  t h e  e f f e c t s  of t h e i r  rcnantmant 
( - . I .  They are "rational", so can obey, can resign pos- 
sessions, and can resent their inferior status. They have 
quasi-social relations with their masters, but not fully 
social ones, since they are neither parties to nor bene- 



1 3 4 .  
f i c i a r i e s  of t h e  soc ia l  c o n v e n t i o n s  which  create r i g h t s  and  
d u t i e s .  Hume seems to assume t h a t  b e c a u s e  t h e y  are  n o t  
p a r t i e s  to t h e  a r t i f i c e - c r e a t i n g  c o n v e n t i o n s ,  t h o s e  con- 
v e n t i o n s  w i l l  n o t  c o v e r  r e l a t i o n s  w i t h  them, so t h a t  t h e  
convene r s '  "laws" are  l imi t ed ,  and  allow them a s p h e r e  o f  
" l a w l e s s  w i l l "  i n  t h e i r  d e a l i n g s  w i t h  t h e  i n f e r i o r  c r e a t u r e s .  
But  c h i l d r e n ,  f o r  example ,  w h i l e  n o t  l e g i s l a t o r s ,  may be 
b o t h  r i g h t  h o l d e r s  and  b e n e f i c i a r i e s  of t h e  laws which  a d u l t s  
a g r e e  on. Hume is most c h a r i t a b l y  read h e r e  t o  mean t h a t  
t h e  c o n v e n t i o n s  which s e r v e  t h e  interests o f  t h e  s u p e r i o r  
c r e a t u r e s  migh t  n o t ,  c a n n o t  be depended o n ,  t o  r e g u l a t e  i n  
any  way t h e  d e a l i n q s  of t h e  s u p e r i o r s  w i t h  t h e  i n f e r i o r s .  
They a r e  l e f t  a t  t h e  mercy of t h e i r  s u p e r i o r s ,  resent t h a t  
f a c t ,  and y e t  may be p o w e r l e s s  t o  a l te r  t h e  s i t u a t i o n .  

i n  mind i n  t h i s  p a s s a g e  t h e  r e l a t i o n s  o f  males to  f e m a l e s ,  
and t h a t  i t  is h i s  t h o u g h t s  about male- female  r e l a t i o n s h i p s  
which l e d  to  h i s  emenda t ion  o f  h i s  T r e a t i s e  a c c o u n t  of t h e  
c o n d i t i o n s  o f  j u s t i c e .  The T r e a t i s e  had n o t  men t ioned  
e q u a l i t y  of power as  a c o n d i t i o n  f o r  j u s t i c e ,  b u t  had  de- 

v o t e d  a c h a p t e r  to t h e  ex t r a  o b l i g a t i o n s ,  o f  c h a s t i t y  and  
modesty,  which social  c o n v e n t i o n s  imposed on  t h e  f e m a l e  s e x .  
I t  was t h e r e f o r e  a n a t u r a l  q u e s t i o n  to  a r i s e  for  Hume 
whether  women r e a l l y  c o u l d  be p a r t i e s  to  c o n v e n t i o n s  which 
imposed t h e s e  o b l i g a t i o n s  on  them. Were t h e i r  i n t e r e s t s  
s e r v e d ,  or d i d  t h e s e  o b l i g a t i o n s  arise f rom " t h e  v o l u n t a r y  
c o n v e n t i o n s  of n~n," (T510, emphas i s  added) who asked them- 
s e l v e s  hfhat r e s t ~ a i n t ,  t h e r e f o r e ,  o h a l t  we impose upon 
tJonten, 7:)) order t o  counter-batanoe so s t rong a temptat ion as  
they have t o  inf ir leZi t! j?  (T571) .  Aume had a r q u e d  t h a t  fe- 
male f i d e l i t y  was needed f o r  male p a t e r n a l  o b l i g a t i o n s  t o  be 
p r o p e r l y  a s s i g n e d ,  so t h a t  it was i n  t h e  i n t e r e s t s  o f  c h i l d -  
r e n ,  of f a t h e r s ,  and o f  s o c i e t y  i n  g e n e r a l ,  t h a t  f a t h e r h o o d  
be d e t e r m i n a b l e ,  and  so t h a t  w ives  be c h a s t e .  NOW, i n  t h e  
Eriquiry,  h e  c o n s i d e r s  the p o s s i b i l i t y  o f  a c lass  of s l a v e s  
whose i n t e r e s t s ,  l i k e  t h o s e  o€ a n i n i a l s ,  need n o t  be c o n s i d e r e d  

I t  i s  v e r y  c lear  from wha t  f o l l o w s  t h a t  [fume h a s  
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in the conventions which generate duties of justice. 
The f l r e n t  s u p e r i o ~ i t y  of c i v i t i z e d  Europeuns 
nhove bnrbcrrous Indians,  tempted un t o  
imagine o u r e e l v e s  on the same f o o t i n g  (as  
to animals) w i t h  regard t o  them, and made 
us throw off a t 1  r e s t r a i n t s  of j u s t i c e ,  nnd 
euen of humanitu, i n  our treatment of them. 
In many nat ions  the female 8ex are reduced 
t o  like s l a u e r y . .  , (E191). 

Is it like it in being only imagined to obtain? Hume has 
been noncommittal on slavery--Europeans are "tempted" to 
imagine that Indians cannot make resentment felt, and males 
in some nations have the same temptation in their treatment 
of females. What Hume goes on to say makes it clear that 
he believes that the conditions for excluding women from 
considerations of justice could be met if males were united 
in a eonfederaoy to maintain t h i s  severe tyranny. The 

chances of their remaining united, however, are slight, since. 
women, Hume says, have such "insinuation, charm and address" 
that they are "commonly" able to break the male confederacy. 
This characterization of the power of women, as lying in 
their charm or refusal to charm, might not endear Ilume to 
contemporary feminists, but he does see the issue clearly 
as one essentially concerning power, and what is more he re- 
lates the power of women to break male confederacy not merely 
to their insinuation, address and charm, but to what lies 
behind it--the fact no human is posseseed w i t h i n  himseZf ( o f )  
sueru f a c u l t y ,  r e q u i s i t e  bo th  for  h i s  oon preseruat ion  and 
f o r  the propagat ion of h i 8  kind ( = . I .  
attribute to the natural attraction.between the sexes, and 
the natural parental instincts, a fundamental role not merely 
in providing a base on which a more extensive artifice- 
secured society can be founded, but also in ensuring that in 
such a society women can qualify for membership--they can 
make the effects of their resentments felt. 

flume goes on to 

I find Bume'e treatment of the relation of resent- 
ment and power to make resentment felt to a sense of in- 
justice interesting and provocative. I f  he 3s riqht, resent- 
ment ~ng be felt by those to whom no injustice has  been done, 
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a s  w e l l  a s  by v i c t i m s  of i n j u s t i c e .  
s en tmen t  of i n j u s t i c e  o n l y  when accompanied  by some degree 
o f  social e f f e c t .  I f  t h e  r e s e n t f u l  have  t h i s  a b i l i t y  to  
make t r o u b l e ,  t hen  t h e r e  w i l l  be some so r t  o f  r e c o g n i t i o n  
of t h e i r  i n t e r e s t s  and  t h e i r  claims, even  i f  t h e s e  a r e  n o t  

Reaentment  becomes re- 

met. A s e n s e  of i n j u s t i c e  is a s e n s e ,  n o t  o f  h o p e l e s s  re- 
s e n t m e n t ,  b u t  o f  f o r c e f u l  r e s e n t m e n t .  

most r e c e n t  d e n i g r a t o r  is Robert Solomon, who i n  h i s  book 
%'he _I P a s s i o n s  c h a r a c t e r i z e s  i t  as a p a a s i o n  f e l t  by t h o s e  
w i t h  " u t t e r  impo tence , "  ( 3 5 4 )  by t h o s e  whose s t a t u s  i s  
" i n t o l e r a b l e  i n f e r i o r i t y "  (353). I t  t h r i v e s ,  h e  s a y s  " i n  
t h e  d a r k  and moist shadows of t h e  s o u l  away from direct con- 
f r o n t a t i o n s  w i t h  s u p e r i o r s ,  bossea, members of t h e  
'opposite' s e x ,  b u l l i e s  and  a u t h o r i t y  f i g u r e s "  ( = . I .  
T h i s  is f i n e  r h e t o r i c ,  b u t  is i t  t h e  t r u t h ?  Must r e s e n t -  
ment be c o n c e a l e d ,  mus t  i t  be i m p o t e n t ?  Hume s u g g e s t s  t h a t  
it b e  e f f e c t i v e ,  t h a t  i t  c a n  b r e a k  c o n f e d e r a c i e s ;  p e r -  
h a p s  even  form them. Solomon's t r e a t m e n t  of r e s e n t m e n t  a s  
a n a s t y  n e g a t i v e  emotion f e l t  o n l y  b y  e m o t i o n a l l y  c r i p p l e d  
s e l f - h a t e r s  is i n  what  migh t  be called t h e  N i e t z s c h e a n  
t r a d i t i o n .  N i e t z s c h e  c o n t r a s t s  t h e  s e n s e  of j u s t i c e  of t h e  
free s t r o n g  man, whose own word makes l a w ,  a n d  for whom 
j u s t i c e  is b c i n y  t r u e  t o  h i s  word, w i t h  t h e  s l a v e ' s  s e n s e  
of i n j u s t i c e ,  h i s  envy o f  t h e  p o w e r f u l .  The l a t t e r  f e e l i n g  
is r e a c t i v e ,  p a s s i v e ,  w h i l e  t h e  supe rman ' s  c o n s c i e n c e  is 
awareness  o f  h i s  own s o v e r e i g n  a c t i v e  w i l l .  The c h i e f  con-  
t r a s t  is between t h e  d o e r s  and  t h e  s u f f e r e r s ,  and  r e s e n t -  
ment is, l i k e  envy and  p i t y ,  a f e e l i n g  r e s e r v e d  for t h e  
p a s s i v e  o n e s ,  t h e  n a t u r a l  v i c t i m s ,  t h o s e  who r e a c t  r a t h e r  
t h a n  a c t  t o  e s t a b l i s h  t h e i r  autonomy. For a l l  N i e t z s c h e ' s  
t a l k  of t r a n s f o r m a t i o n ,  h e  g i v e s  us more a t y p o l o g y  o f  
emot ions  t h a n  an  a c c o u n t ,  l i k e ,  s a y ,  Hegel's i n  tho 
Dhenomenolqqy o f  S p i r i t  of how t h e y  m i g h t ,  w i t h i n  o n e  i n d i -  
v i d u a l ,  t r a n s f o r m  themse lves .  ( T r a n s v a l u a t i o n  occurs across 
q e n e r a t i o n s ,  not w i t h i n  o n e  l i f e . )  I n  t h i s  respect Solomon 

Resentnient,  a s  a n  e m o t i o n ,  h a s  had  a bad p r e s s .  I t s  

--- 
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is more N i e t z s c h e a n  t h a n  H e g e l i a n ,  b u t  I f i n d  i n  llume t h o  
b e g i n n i n g  o f  a n  a c c o u n t  o f  how p a s s i o n s  change  d i r e c t i o n ,  
and o f  what d r i v e s  t h e  change .  I n  t h i s  Enqu i ry  p a s s a q e  on  
r e s e n t m e n t ,  t h e  c o n t r a s t  be tween i n e f f e c t i v e  r e s e n t m e n t  
and  e f f e c t i v e  r e s e n t m e n t ,  t h e  s u g g e s t i o n  t h a t  power is 
a c q u i r e d  by c o n f e d e r a c y ,  lost  by i t s  break-up ,  and t h e  l i n k -  
i n g  o f  e f f e c t i v e  power w i t h  a role  i n  a p r o d u c t i v e  process, 
a l l  fo re shadow H e g e l i a n  and  Marxist  themes .  

T h i s  H e g e l i a n  n o t e  i n  Rume is n o t  c o n f i n e d  to  t h e s e  
p a g e s  OE t h e  Enqui ry-  C o n c e r n i n g  the P r i n c i p l e s  of Mora l s ,  
b u t  c a n  a l s o  be detected i n  Books IS and 111 o f  t h e  T r e a t i s e .  
Ilume g i v e s  l i t t l e  space to  d i s c u s s i n g  r e s e n t m e n t ,  b u t  s i g -  
n i f i c a n t l y  h e  d o e s  i n c l u d e  i t  i n  t h e  l i s t  of b a s i c  p a s s i o n s ,  
ones which  produce good and e v i t ,  and proceed  n o t  from them, 

l i k e  t h e  other a f f e c t i o n s  ( " 4 3 9 ) .  The root s e n s e  o f  r e s e n t -  
ment,  t h a t  i t  is s i m p l y  a second  f e e l i n g  a b o u t  some m a t t e r ,  
t y p i c a l l y  a f e e l i n g  conaequen t  upon a n  a c t i o n  prompted by 
t h e  "first" s e n t i m e n t ,  makes i t  an  e s s e n t i a l l y  r e a c t i v e  
emotion. Samuel J o h n s o n ' s  f i r s t  s e n s e  o f  " r e s e n t "  is " to  
t a k e  w e l l  or ill" a n d  h e  cites Bacon ' s  u s e  * 'we l l - r e sen ted"  
s i m p l y  meaning reacted to  f a v o r a b l y .  I t  was o n l y  l a te r  t h a t  
J o h n s o n ' s  s e c o n d  s e n s e  of " r e s e n t " ,  a n d  " r e s e n t m e n t "  as "a 
d e e p  s e n s e  o f  i n j u r y " ,  came to  p redomina te .  T h a t  is f lume ' s  
s e n s e .  H i s  l ist o f  basic p a s s i o n s  sometimes h a s  " r e s e n t -  
ment",  sometimes " d e s i r e  to  p u n i s h  o u r  enemies" , '  which is 
a more a c t i v e ,  or less "deep" s e n s e  o f  i n j u r y ,  one  which h a s  
s u r f a c e d  enough to t a k e  t h e  form o f  a desire t o  i n f l i c t  a 
r e t a l i a t o r y  s t r i k e .  I n  what  s e n s e  c a n  r e s e n t m e n t ,  t h e  d e e p  
sense of i n j u r y ,  "create good and  e v i l " ,  when i t  d o e s  seem 
to "p roceed  f rom them,"  i f  it is e s s e n t i a l l y  r e a c t i v e ?  P re -  
sumably Hunte means t h a t  e x p r e s s i n g  r e s e n t m e n t ,  makinq it 
f e l t ,  t y p i c a l l y  i n  r e v e n g e ,  is wan ted  i n  i t s e l f ,  n o t  f o r  i ts  
h e d o n i c  p romise .  
make r e s e n t m e n t  f e l t  to s a t i s f y  r e s e n t m e n t .  The p l e a s u r e  o f  
s u c h  s a t i s f a c t i o n  need n o t  be someth ing  w e  recall from p r e -  
v i o u s  s u c c e s s f u l  p u n i t i v e  s t r i k e s .  We know 5 p r i o r i  t h a t  w e  

J u s t  a s  w e  e a t  to s a t i s f y  hunqe r ,  so w e  
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will find it qood t.o satisfy resentment as we know that 
satisfying tiuriger is a good. 

This basic desire to punish our enemies is possible 
only for creatures who see theinselves as capable of suffer- 
ing not merely pain and frustration, but injury or wrong, 
and who furthermore aspire to the moral role of punisher. 
Resentment is not simply anger, it is the form anger takes 
when it is provoked by what is seen as a wrong, and when 
the striking back which is desired is seen as punishment. 
(Johnson's first sense of "injury" is "hurt without justke".) 
This basic passion, more than any other in Hume's list, con- 
tains the seeds of the moral sentiment--a sense of oneself 
as one to whom wrong can be done, and an aspiration to an 
active proto-moral role, that of revenger. 

Ilume's list of basic or non-hedonic passions is 
the d e o i r r  of punishment t o  our enemies,  and of happiness 
to our f r i e n d s ;  h u n g e r ,  l u s t  and a few o t h e r  b o d i t y  ap- 
p e t i t e s  (T439). Earlier, at T418, he equates resentment 
with the desire to punish an enemy for an injury, and at 
1'417 he lists those instinctive passions which can be calm, 
and this list is bsneuolsnoe and resentment ,  the love of 
life, and kindriees to c h i l d r e n .  The resulting list of basic 
passions is therefore: certain appetites, resentment, the 
love of life, benevolence to friends and kindness to child- 
ren. It is an initially puzzling list, perhaps intended 
merely as a list of instincts we in fact discover in human 
persons, with no common factor whatever. But it is clear 
that Hume interids kindness to children to mean mainly kind- 
ness to one's own children, in some sense of one's "own", so 
this instinct, like benevolence, is an instinct which event- 
ually gets recognized as a natural virtue, and together they 
may even be seen as containing the germs of that positive 
side to the moral sentiment, the encouragement and endorse- 
ment of good qualities in children and other loved ones. 
Resentment, love of offsprinq, and benevolence to loved 
persons would between them provide the seeds from which we 
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get moral recoqnition of both artificial and natural vir- 
tues. 2 

Benevolence, Ilurne had told us, is naturally but 
contingently related to love, recognition o f  good in others. 
No such contingently related desire was found by flume as the 
natural accompaniment to love's parallel passion, pride. 
It, Hume says, is unaccompanied by any desire, not immedi- 
ately exciting us to any action (T367) .  I want to make the 
admittedly bold interpretative suggestion that resentment 
is negatively to pride as benevolence is to love. Pride 
does not immediately excite us to any action, but beinq 
prevented from having any chance of pride provokes resent- 
ment. Those masters whose permission is the only tenure 
which the slaves have on possessions effectively deprive 
them of the chance for normal forms of pride. Pride, for 
fiume, is essentially pride in possession, but if the slaves 
must instantly resign whatever the masters covet, they have 
no security of possession of any transferable qoods. l'he 
only possessions in which they can take pride are irialien- 
able ones. Their instinctive sense of injury, even if it 
begins only as resentment at cruelty or some other breach 
of "the law of humanity," because it is the desire to punish, 
to play an active role, to possess the status of punisher, 
will, when it becomes at all conscious of itself, become 
resentment at having no such status, nor any secure posses- 
sions, at being deprived o f  the chance oE pride. As Hume 
sees benevolence's natural place to be as an accompaniment 
to love, and one which, by conferring benefits on the loved 
person, increases the goods he possesses and so feeds the 
love, so I suggest we can see resentment as the watchdoq of 

pride, the natural response to those who injure by prevent- 
ing pride. (Preventing secure possession will also be pre- 
venting humility, which for Hume is not simply feeling that 
one has no grounds for pride, but feeling that one's pos- 
sessions are of poor quality. llumility's "subjects" are the 
same as pride's "subjects". 1 
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Pride, like love, Hume says, has, as its "causes", 
the fine possessions of its "object". We are proud o f  what 
is ours, love another for what is hers. And what is pos- 
session? To possess something, Hume tells us in Book Three, 
is to be so  s i t u u t s d  w i t h  r e s p e c t  t o  i t ,  a s  t o  have i t  i n  
our power' t,o u s e  . . .  move, a l t e r ,  o r  d e s t r o u  i t ,  ancording  t o  
our present p l e a s u r e  o r  advantage  (T506). Pride is essent- 
ially in possessjon, and possession is power. I think that, 
when we take Book Three's treatment of pride and o f  posses- 
sion into account, we can see why Hume in Book Two had 
cited us a great variety of things in which we take pride, 
but had singled out virtue, riches, and power as peculiarly 
apt causes of pride. 
thing, the thing possessed, and pride in generalized forms 
of power, such as power over others, or in riches, is pride 
in its paradigm form. In discussing virtuous pride, Hume 
says that we must recognize properly moralized pride as a 
virtue, since t i s  r e q u i s i t e  on a l l  o c c a s i o n s  t o  knot, our o m  
f o r c e ,  and pride makes u s  s e n s i b l e  of our oon m e r i t ,  and 
g i ven  u s  a oonf iduncs  and assurance  i n  a l l  our  p r o j e c t 8  and 
e n t e r p r i z e o  (T597). At least by the time pride is moralized, 
it is a sense of power, and if we take seriously Iiume's 
definition o f  possession, all along it was, in all its forms, 
pride in what in fact is power, of less or more generalized 
sorts. The person proud of the climate of the country where 
he takes his vacations (T307) is a degenerate case, since his 
"possession" is no more than the ability to take such vac- 
ations, no power over climate or country. 

essentially pride in power, and that resentment is the nat- 
ural watchdog of pride, then we get the conclusion that the 
most proper objects of resentment are the wrongs of dis- 
possession, expropriation, oppression, humiliation. The 
slave class Iiume discusses, who may or may not have the power 
to make their resentment felt, are then ones who, because of 
their insecurity of possession, have none o f  the usual forms 

Pride m u s t  be taken in power over some- 

I f  we accept this thesis that Humean pride is 
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of limited power, who may have nothing in which to take 
pride except their possible power to make resentment. felt, 
and whatever ability gives them that power. 

for Hume, and relating them to the power to make resentment 
felt, I want first to raise the question o€ the relation 
between this negative basic desire and the "irregular" 
passion of envy and the mixed passions of respect and con- 
tempt. For Hume, envy is a case of a passion dependent upon 
the principle of "comparison" whereby a passion in one per- 
son provokes an opposed passion in another, A passion may 
spread by sympathy, and produce a like passion in another, 
as when your grief occasions my pity, or it: may spread by 
comparison, as when your grief occasions my malicious 
pleasure. The "irregular" passions (T376) are these 
comparison-generated passions which are opposed in hedonic 
quality to the generating passion in another. Comparison 
is involved, since the miesi*y of another g i v e s  U R  a tilore 

l i v e 2 9  idea of our h a p p i n s s s ( T 3 7 5 ) .  Our own feelings are 
enchanced or enlivened by their contrast with another's 
feelings. In the case of envy, another's happiness down- 
grades our own, especially i f  the other has more than one 
has oneself; t h e  enjoyment,  w h i c h  is the ob , jec t  o f  envy,  
i8 common29 superior t o  our own (T377) .  So far Hume is 
proceeding with his rather mechanical classification of pas- 
sions, asking i f  they are self or other directed, pleasant 
or unpleasant, reactions to pleasure or to pain, communi- 
cated, if at all, by sympathy or by comparison. Where the 
account becomes interesting is always the point where 
qualifications, "curious" features, difficulties, are intro- 
duced into the taxonomy. [fume, immediately after defining 
envy in a general way as displeasure at another's pleasure, 
goes on to observe that the principle of comparison may work 
i n  a rather peculiar manner. He notes two things--first, 
that one may envy someone inferior in the relevant respect: 
to oneself, i f  that inferior is advancinq, and secondly that 

Before looking at other essential features of pride, 
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one  d o e s  n o t  envy t h o s e  who are  v e r y  f a r  above  o n e s e l f ,  
b u t  t h o s e  who a r e  close. A c*ommon soldier bears  no such 
~ n v ! +  t o  h i s  {IeneraL 08 t o  h i s  oargeant o r  c o r p o r a l .  A g r e a t  
d i s p r o p o r t i o n ,  Hume s a y s ,  c u t s  off t h e  reZution a n d . .  . k e e p s  
u s  from coniparing o u t * s e % v e s  r J i t h  ohat i s  remote from U R  

(T377-8). Envy t h e n  is  f e l t  f o r  e i t h e r  s u p e r i o r s  or i n -  
f e r i o r s ,  who a rc  w i t h i n  s i g h t  of o n e ' s  hopes  of r i s i n g  or 
f e a r s  o f  f a i l i n g .  Of envy  of i n f e r i o r s  who are  a d v a n c i n g  
Hume s a y s  t h a t  i t  i n v o l v e s  comparison t w i c e  repea ted- -we 
compare o u r  p r e s e n t  d i s t a n c e  f rom t h e  i n f e r i o r  u n f a v o r a b l y  
w i t h  a n  ear l ie r  g r e a t e r  d i s t a n c e .  I t  i s  u n c l e a r  f rom Itume's 
a c c o u n t  whe the r  t h i s  m a k e s  t h e  object of s u c h  envy  s t r i c t l y  
o n e s e l f  a t  a p r e v i o u s  time, or w h e t h e r ,  more n a t u r a l l y ,  t h e  
o b j e c t  o f  o n e ' s  envy is  t h e  one who, u n l i k e  o n e s e l f ,  is 
advanc ing .  

Hume b r i n g s  t h e  c o m p l i c a t i n g  f a c t o r  o f  social d i s -  
t a n c e  n o t  o n l y  i n t o  h i s  a c c o u n t  of envy ,  b u t  a l s o  i n t o  h i s  
account of r e s p e c t  and contempt: The same man may cau8e 
e i t h e r  ~ e u p ( i ( ? t ,  l o v e ,  or oontmnpt bU h i s  c o n d i t i o n  and 
t a l e n t s ,  according a e  the person,who oonoidors  h i m ,  from h i s  . 
i n f e r i o r  becnmr-n hi# ~91mZ o r  u u p s r i a r  ( ~ 3 9 0 ) .  The p a s s i o n  
one  f e e l s  depends  upon one's " d i s t a n c e "  f rom t h e  person, and  
whe the r  one i s  above or below. Above or below them i n  what? 
I n  wha teve r  i t  is which is t h e  " s u b j e c t "  o f  t h e  passion, 
t h a t  which is deemed a pleasure or p a i n  giver .  Hume, i n  
d i s c u s s i n g  envy ,  s p e a k s  a5 i f  i t  is t h e  en joymen t  i t s e l f  
which o n e  c o v e t s ,  b u t  s u r e l y  t h e  e n v i e d  s e r g e a n t  need  n o t  be 

a c t u a l l y  e_njoyinq  h i s  s u p e r i o r  p o s i t i o n  i n  order to  be 
e n v i e d .  l t  is h i s  posi t ion which  t h e  common soldier e n v i e s ,  
p e r h a p s  assuming t h a t  it makes more p l e a s u r e  p o s s i b l e .  Res- 
p e c t  f o r  a s u p e r i o r  is s u r e l y  n o t  r e s e r v e d  f o r  t h o s e  s u p e r i o r  

p e c t  o n l y  t h e  e x p e r t  and s u c c e s s f u l  h e d o n i s t s .  Hume's 
p h i l o s o p h y  is  p e r h a p s  mar red  by h i s  o f f i c i a l  h e d o n i s t  l i n e ,  
h u t  i n  many p l a c e s  he  allows h i m s e l f  s i g n i f i c a n t  d e p a r t u r e s  
from i t .  Ire eniphas izcs  t h a t  w e  esteem t h e  r i c h  and power fu l  

I 

I 
1 
I 
I i n  a t t a i n m e n t  of h e d o n i c  bliss. If i t  were, o n e  would res- 
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whethe r  or n o t  t h e y  "spend"  t h e i r  r i c h e s  and  power i n  en-  
joyment:  r iches  and  poucr a t o n e .  cven tho ' unemptog Id.  

noturolly cau8e ee t eem and r e o p e c t  (T359). I t  is by sym- 
p a t h y  w i t h  t h e  sentiment of t h e  p r o p r i e t o r .  (T310) flume says ,  
t h a t  w e  come to esteem a p e r s o n  €or h i s  r i c h e s  or power. We 
r e a l i z e  t h a t  w h e t h e r  h e  gets or d o e s  n o t  g e t  t h e  p l e a s u r e s  
h i s  p o s s e s s i o n s  make p o s s i b l e  depends  o n l y  on  h i s  own w i l l .  
W e  respect h i s  p o t e n t  w i l l .  

Hume's r e c o g n i t i o n  o f  power as a aood is o n l y  i n t e r -  
m i t t e n t .  The o f f i c i a l  l i n e  of  t he  T r e a t i s e  is t h a t  t h e  o n l y  
u l t i m a t e  good is p l e a s u r e ,  t h a t  power matters because i t  
p u t s  p l e a s u r e  w i t h i n  t h e  s c o p e  o f  o n e ' s  w i l l .  But in t h e  
de t a i l s  of Hume's d i s c u s s i o n  of p r i d e ,  r e s p e c t ,  esteem f o r  
t h e  r i c h  and  p o w e r f u l ,  as i n  h i s  d i s c u s s i o n  o f  r e c o g n i t i o n  
of o t h e r s  a s  f u l l  members of a moral community, 
power n o t  pleasure which  seems t o  c o u n t .  The " s u p e r i o r i t y "  
which is r e s p e c t e d  is n o t  h e d o n i c  e x p e r t i s e  or g r e a t e r  con- 
t e n t m e n t ,  b u t  s u p e r i o r i t y  of r a n k  a n d  power.  

T h e r e  is a n o t h e r  i n t e r e s t i n g  p a s s a g e  i n  t h e  s e c t i o n  
on r e s p e c t  and con tempt  where  flume d e v i a t e s  from h i s  o f f i c i a l  
c l a s s i f i c a t i o n  of p a s s i o n s .  According to  liume's g e n e r a l  
t h e o r y ,  t h e  q u a l i t i e s  f o r  which  one l o v e s  a n o t h e r  are  t h e  
v e r y  q u a l i t i e s  wh ich ,  i f  p o s s e s s e d  by o n e s e l f ,  o c c a s i o n  
pride. I t  is ,  however,  a " p r e t t y  c u r i o u s  phenomenon" t h a t  
some qua l i t i e s  are more f i t t e d  to i n s p i r e  l o v e  t h a n  p r i d e .  
Good n a t u r e ,  " f a c i l i t y " ,  g e n e r o s i t y ,  b e a u t y  have  a peculiar 
aptitude t o  produce love  i n  o t h e r s ,  but  n o t  R O  g r e a t  a tnnd- 
ency t o  create  p r i d e  in oursP lvea  (T392). Hume does not s a y  
t h a t  t h e s e  u n e n v i e d  l o v a b l e  q u a l i t i e s  are o n e s  which c o n f e r  
l i t t l e  or no  power on  t h e i r  p o s s e s s o r ,  b u t  i t  would €it v e r y  
w e l l  w i t h  t h e  o t h e r  " c u r i o u s  phenomena" and  " d i f f i c u l t i e s "  
h e  cites t o  c o n s t r u e  them t h i s  way. P r i d e ,  t h e n ,  would be  
t a k e n  ma in ly  i n  p o w e r - c o n f e r r i n g  q u a l i t i e s ,  and  t h e  rccoq- 
n i t i o n  of s u c h  q u a l i t i e s  in o t h e r s  w i l l  o c c a s i o n  n o t  so much 
t h e  p ~ ~ p p  l o v e  (7 '392)  which b e a u t y  or good nature inspires, 
but  e i t h e r  t h a t  l o v e  t i n q e d  w i t h  h a t r e d  which is w n l ~ e ~ * i , ,  

(1'3901, or else envy or r e s e n t m e n t .  

i t  is 
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Resentment, envy and respect all seem to depend upon 
the workings of the principle of comparison, and so to in- 
volve an evaluation of one's own position in relation to 
others. Envy, if Hurne is right, is felt only of those whose 
position is not far removed from one's own, and may be felt 
because of another's possession of a_ny good, whether that 
good makes the other proud or merely lovable. One inn envy 
one's neighbour his car, his looks, or his influence with 
local government. Respect is reserved for those at a 
greater distance from oneself in possession of prideworthy 
qualities, that is to say, i f  my interpretation is correct, 
of power conferring ones. What of resentment? Is it 
directed at the very same people who are the proper objects 
of fiumean respect? (ttume's concept of respect allows no 
room for self respect, unless one construes that as a sym- 
pathetic sharing of one's inferior's respect for one, a see- 
ing of oneself from their lowly viewpoint.) Resentment is 
not merely respect gone sour, a predominance of hatred in 
the mixture. It is related to pride, 1 have claimed, in a 

more complex way. Respect, on flume's account, includes 
humility. Resentment does not. On the contrary, it re- 
quires a certain pretension to moral status in those who 
feel it--it is the desire to punish (not just to strike back 
at) those who injure, or wrong one (not just hurt onel--it 
is provoked by humiliation, which is not the same as being 
made to feel humble. Resentment is felt not only at in- 
justice, but at injury, at insult, at exclusion, at being 
ignored. But it is felt only by those who claim moral 
recognition, and suffer moral wrong. What all the causes of 
resentment-exploitation, oppression, injustice, exclusion, 
insult-have in common is their demeaning humiliating effect. 
They all are cases of refusing to treat another as someone 
who can have cause for pride, and resentment is felt only 
by those whose pretensions, (implicit or explicit) to be 
included in the community of proud ones are somehow rejected 
by another. 
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But need  p r i d e  make a c la im on o t h e r s ?  Can o n e  n o t  
f e e l  p r i d e  w h a t e v e r  o t h e r s  t h i n k  a b o u t  one?  Hume's answer  
to t h i s  is n o t  s t r a i g h t f o r w a r d .  
v i r t u o u s  or d u e  p r i d e  m u s t  be " d u l y  c o n c e a l e d "  (T597), n o t  
f l a u n t e d .  B u t  it is o n e  t h i n g  t o  c o n c e a l  o n e ' s  p r i d e ,  
a n o t h e r  t o  base it o n  a s e l f  e v a l u a t i o n  i n  21,way conf i rmed  
by anyone  else's a s s e s s m e n t  o f  one .  I n  Book Two, iiume d i s -  
c u s s e s  t h e  " l o v e  of fame," and  s a y s  t h a t  p r i d e  needs  to be 

s u s t a i n e d  and  i n c r e a s e d  b y  t h e  p roud  person's s h a r i n g ,  by 
sympathy ,  o f  o t h e r s '  f a v o u r a b l e  e v a l u a t i o n .  

I n  Book T h r e e  he  s a y s  t:hat 

Our reputat ion. ,  our character ,  our name are 
cons iderat ions  o f  v a s t  weight and importance; 
and e#en the o ther  causes of pride; v ir tue . ,  
beauty and r iahes,  have t i t t l e  inf luence. ,  
when not seconded by the opinions and s e n t i -  
ment8 of o t h e r s  (T316) .  

This need  to have  o n e ' s  own e v a l u a t i o n  "seconded"  by o t h e r s ,  
p r e f e r a b l y  by  t h o s e  whom oe ouree2ves esteem and approve of 
(T3211, makes pride v u l n e r a b l e  to t h e  con tempt  of o t h e r s ,  
a n d  also to t h e i r  mere r e f u s a l  t o  " second , "  to t h e i r  i n d i f -  
f e r e n c e  or i g n o r i n g  of t h e  p roud  p e r s o n ' s  i m p l i c i t  a p p e a l  
for r e a s s u r a n c e .  Hume l a t e r  p u t s  t h i s  t h e s i s  i n  v i v i d  ( and  
mixed) m e t a p h o r i c a l  terms. The minds of man are mirrors t o  

one another, ,  not only  becausa they r e f l a o t  each o thers  
emotions,  but a l s o  because thoe0 rays  of pasoions.  sent i tn~nts  
and opinion8 may be o f t e n  r e v e r b e r a t e d . .  . (T365). Humean 
p r i d e  does r e q u i r e  r e c o g n i t i o n  f rom a n o t h e r  f o r  its own 
s u r v i v a l .  Resen tmen t ,  on  my s u g g e s t e d  r e c o n s t r u c t i o n ,  w i l l  
n a t u r a l l y  be d i r e c t e d  a t  t h o s e  who r e f u s e  t o  mirror a per- 
s o n ' s  favorable self e v a l u a t i o n ,  who w i l l  n o t  second one's 
s e l f  e v a l u a t i o n .  

I have  e l s e w h e r e 3  e x p l o r e d  t h e  i n s t a b i l i t i e s  i n  a 

s i t u a t i o n  where  Humean p e r s o n s  need  t h e i r  pride to  be 
"seconded"  by a n  e q u a l  or s u p e r i o r ,  yet: are  p rone  t o  envy of 
s u c h  n e a r - e q u a l s .  Hume s a y s  t h a t  

' t i e  n ~ c n s s n r ! y  to  know our rank o r  s t a t i o n  i n  
t h e  ~ m r l d ,  whether i t  be f i x ' d  bti our b i r t h ,  
f o r t  u ~ t a ,  smp t o y  men t n  , t n  1. en t s  , or repu tn  t; i o n .  
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'Tin necessnrg  t o  f e p t  the  s e n t i m e n t  of p r i d e  
i n  aonformitg Lo i t . ,  anti t o  r e g u l a t e  our 
a c t i o n 6  accordingly (T599). 

This conservatism, this faith that within each "rank" a per- 
son will find a mirror for pride, is belied by other insights 
of llume into the instability of such passions and the way 
they can correct themselves. He gives a long intricate 
account of avidity's seif-transformation. He does not do 
the same for meekness and resentment, but he has given us 
all tho needed elements. * T < s  r e q u i s i t e  on a l l  o c c a s i o n s  t o  
know o u r  own force (T597). If pride is, at base, a sense 
of one's own adequate power or force, and if resentment is 
felt at the refusal of others not merely to allow it, but to 
recognize it, to second it, then, if there really power 
there to be recoqnized, there will be power to make reeent- 
ment felt. If the resenters are, a8 they are in Hume's 
example of women, essential co-workers with those who refuse 
them recognition, a dynamic force for change is provided. 
Hume, when he discusses the pride of masters, says that 
there is a special satisfaction in the control of other per- 
sons. The vuniLy of power, or shame of s lauery ,  a r e  much 
augmented b y  t h e  c o n o i d e r a t i o n  o f  t h e  pereont i ,  over  whom iJe 

exsrwioe  a u t h o r i t y ,  or who s x e r a i s e  i t  o v e r  u s .  (T31.5). 
And again t h e r e  irc a p e c u l i a r  advan tage  i n  power ,  bu t h e  
c o n t r a s t ,  w h i c h  i s .  i n  a manner, p r s s e n t s d  t o  u s ,  b e t w i x t  
o u r s e l v e s  and t h e  person  we oommand (T3161. The master 
needs the "consideration" of the slave yet cannot return a 
like consideration. Resentment is thereby fomented. As 

ilegel pointed out, the need of the master for the slave's 
respect, for confirmation of his superiority, as well as 
his need to have his pride seconded by someone respects, 
put the slave in a position of unrecognized but real power. 
The resentment which is the proper response to this situation 
is not impotent, and its emergence from Solomon's "dark 
shadows of the soul" into the light of recoqnized power can 
be blocked, as Iiume recognized, only by a temporary and 
self-defeatinq confederacy of masters. Cooperation between 
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equals is the only stable solution to the problem facing 
vain and needy masters and competent resentful slaves. 
ilume's account of the moral sentiment describes such a 
cooperative equilibrium, but in his social and political 
philosophy he fails to finish the story of how the instab- 
ilities of unequal power can correct both reactive resent- 
ment and equally reactive "vanity of power," transforming 
both into active principles which are "common and universal," 
the principles of action of the partl! of humankind agains t  
v i c e  and diaordsr (E275). 

I have tried to show that the role flume qives to 
resentment suggests an interesting relation between that 
passion and pride, one's perception of one's own power and 
one's claim to have that perception reinforced. 1 have 
claimed that Hume's emphasis on the difference made to 
various passions by perception of social power and status, 
along with his theory that persons need their self- 
assessments "seconded" by a non-inferior, imply instabil- 
ities which he only partially recognized. I believe, but 
cannot here show, that his account of the moral sentiment 
does give us a general sketch of the dynamic by which pride 
in individuals who are socially interdependent can produce 
equilibrium out of disequilibrium. It is one of the great 
interests of Hume's moral philosophy that he gives kwz 
accounts of this process, one leading to the recognition oE 
the natural virtues, another to the creation of artifices 
and the concomitant recoqnition of justice. It is partly 
for this reaaon that he can distinguish true society, secured 
by artifices or conventions which involve a oanBcI of rwninion 

i n t e r e a t ,  ("490) from quasi-social relations governed only 
by the "law of humanity". Ais definiton of the conventions 
which give rise to justice has two separable components-- 
the requirement that t h P  f 2 P t i o n 8  of eaah of us have r i  refer- 
enCP t o  those of the o t h e r .  and (ire perform'd u p o n  t h a  f i i q -  

posilion, thnt nomsthCng is t o  be parfornr'd on t h p  o f , h P r  
p o r t  (Ibid.), -- -- and the requirement of "like interr>st" (Ibid.) . . _ _  

-- 
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The f f r s t  reqtiirement guarantees Cooperation, the second 
secures a falr cooperative scheme. ilume's "species of 
creatures intermingled with men" are cooperating with their 
masters, the actions of slave make reference to the actions 
of master, but what is lacking is a sense of like interest. 
The relations therefore are quasi-social but not justice- 
rules. Hume's correct perception of this possibility, in 
the Enquiry, arnoiints to a recognition that not all conven- 
tions are rules or justice, and his brief diagnosis of when 
resentment can be effective suggests a scenario whereby 
conventions can be changed so as to become rules of justice. 
Once those who are cooperating in the workings of a conven- 
tion in which they do not have a "like interest'' not merely 
feel resentment at the non-recognition of their interests, 
but realize that by withholding cooperation they can make 
their resentment efEectively felt, then the conventions can 
be expected to change so as to serve their interests. Their 
resentment which may begin as resentment at, say, cruelty, 
can grow into resentment at lacking a remedy against cruel 
treatment, into an awareness that not merely do they lack 
this right to redress but that they lack % security of alien- 
able possessions, and from that to both resentment at this 
exclusion from the group of those to whom the conventions 
qive any security of possession, and so any chance of pride 
in such possessions, and also to a pretension to full moral 
status and an awarenesa of the dependence of the oppressive 
conventions on their own cooperation. 
know they have, the power to make resentment felt, the power 
to get the conventions changed i n t o  ones serving the inter- 
ests of all those whose cooperative activities the convention 
coorclina tes. 

They then have, and 

Even if ilume is correct in supposing that constrain- 
ing artifices will always be needed, that we will never 
achieve a society where ever!! t n n n , .  . . b ~ i n g  a snoowl oelf t o  

unnlher,  tJou7d t t1uul  0 1 1  h i s  i n t e r e s t s  t o  t h e  d i ~ c r e L i o n  of 
c t > c q  n m n :  i J i c h n t t l  , j ~ 1 ~ 7 o i r t ~ y ,  w i t h o i r t  p o r t i t i o u ,  u i l h o t r t  
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d i e t i n c t i o n  ( E 1 8 5 ) ,  n e v e r t h e l e s s  h i s  d e f i n i t i o n  of a t r u l y  
social c o n v e n t i o n  requires a sense of l i k e  i n t e r e s t .  and a 
w i l l i n g n e s s  to t r u s t  t h a t  i n t e r e s t  to a n o t h e r ' s  c o o p e r a t i v e  
a c t i o n .  Even i f  a l l  o n e ' s  i n t e r e s t s  w i l l  n e v e r  be s a f e l y  
t r u s t e d  t o  e v e r y  "man", it may n o t  be too much to  e x p e c t  
t h a t  o n e  v i t a l  i n t e r e s t  w e  a l l  h a v e ,  t h e  i n t e r e s t  i n  
"knowing o u r  own f o r c e "  (T5971, i n  hav ing  d u e  p r i d e  s u s -  
t a i n e d ,  c a n  be t r u s t e d  t o  e v e r y  person, w i t h o u t  j e a l o u s y ,  
p a r t i t i o n  or d i s t i n c t i o n .  U n l e s s  i t  is a r e a s o n a b l e  hope 
t h a t  r e s e n t m e n t  c a n  a c h i e v e  i ts  own overcoming,  i ts t r a n s -  
f o r m a t i o n  i n t o  d u e  p r i d e  i n  r e c o g n i z e d  power,  t h e n  s o c i a l  
c o n v e n t i o n s  c a n  n e v e r  be backed  by  a s e n s e  of l i k e  i n t e r e s t ,  
n o r  ever t h e r e f o r e  be s t e d f a s t  and immutable (T6201, n o r  
even a s  immutable as human n a t u r e ( = . ) .  

Annette  Baier 
U n i v e r s i t y  o f  P i t t s b u r g h  

1. Accord ing  t o  N i e t z s c h e  and  S c h e l e r ,  r e s e n t m e n t  is an  

flume t r e a t s  
e s s e n t i a l l y  s t  oned desire to h i t  back ,  and v a r i o u s  
p o i s o n s  set E h k ~  o t h e  pos tponement .  
it more s t r a i g h t f o r w a r d l y  a s  a desire t o  p u n i s h  enemies ,  
which  may or may n o t  be acted o n  by a c t u a l l y  p u n i s h i n g  
them. Where f o r  S c h e l e r  t h e  r e s e n t f u l  p e r s o n  may ex- 
press resentment  i n  lots of ways, bu t  t h e s e  ways d o  n o t  
i n c l u d e  a c t i v e  r e v e n g e ,  H u m  sees t h e  n a t u r a l  e x p r e s -  
s i o n  o f  r e s e n t m e n t  a s  attempted r e v e n g e ,  or punishment .  

2 .  I am g r a t e f u l  to r e v i e w e r s  f o r  H u m  S t u d i e s  for prompt ing  
m e  t o  r e c o n s i d e r  my o r i g i n a l  v iew t h a t  a l f t h e  non- 
h e d o n f c  p a s s i o n s  were d i r e c t l y  power- re la ted .  I now 
t h i n k  w e  c a n  see them a l l  a s  i m p l i c i t l y  aimed a t  t h e  
c o n t i n u a t i o n  of  human n a t u r e  i n  some e s s e n t i a l  a s p e c t  
of i t - -a t  t h e  s e l f - p r e s e r v a t i o n  of t h e  i n d i v i d u a l  
( l o v e  of l i f e  and  t h e  a p p e t i t e s ) , a t  t h e  p r o t e c t i o n  of 
t he  n e x t  g e n e r a t i o n  ( k i n d n e s s  t o  c h i l d r e n ) ,  a t  t h e  con- 
t i n u a n c e  o f  l o v e  ( b e n e v o l e n c e )  a n d  a t  t h e  p r o t e c t i o n  of 
pr ide ( r e s e n t m e n t ) .  Such a w i l l  to c o n t i n u e  c o u l d  be 
s e e n  a s  a w i l l  to power, b u t  t h e  power i n  q u e s t i o n  is 
power to  k e e p  o u r s e l v e s  g o i n g ,  n o t  t h e  power t o  domina te  
n o r  t h e  power to d e s t r o y .  
"Hum on  Heaps a n d  B u n d l e s ,  * American P h i l o s 3 h i c a l  
Q u a r t e r l y  ( V o l .  16, no. 4 ,  O c i , m ) p p . 2 8 5 - ~ % - a n d  
"Master P a s s i o n s , "  i n  Ex l a i n i n q  Emot ions ,  e d .  , R o r t y ,  
( Un i v e r  si t y  o f  Ca 1 i f o r i i h s s .  -m0 IT- 
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